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Ninth Chapter
Tt <l gieTT
Definition of Stoppage of Influx
AT Fa: 11911
(ama—ﬁﬁa: Fia'{:l)
Asravanirodhah Sanvarah. (1)

IeqT ;  aEat e - (F %) @ H Y A T
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Meaning of Words : Asravanirodhah - Stoppage of influx of
karmas;Sanvarah - Stoppage of inflow of karmas.

AT HA % e Uy T R G R

English Rendering : Stoppage of influx of karmas isiBeara.
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Comments :Influx which is the cause of taking in newrkic
matter, if removed, the binding of karma particles is stopped. This is
called stoppage i.e. S&ara. It is of two kinds - Biva Sanvara and
Dravya Se&vara. The cessation of activities by the soul that cause
stoppage of influx is called psychic stoppage (i.eavBhSanvara).

This results in interruption of taking in adrknic matter which is called
material stoppage i.e. Dravyar3ara.

In the first stage of false belief of the spiritual development, there
is influx of sixteen nature of karmas. These are - karmas causing wrong
belief, neuter sex, infernal life-time, infernal state of existence, birth as
a one sensed living being, birth as a two sensed being, birth as a three
sensed being, birth as a four sensed being, unsymmetrical body, quite a
weak joining of body structure, transmigrating force tending to infernal
state of existence, a hot body emitting a warm light, immobile body,
subtle body, an under developed body and a common body. When a
living being happens to be in second stage of spiritual development
Sasadana and other higher stages, stoppage of these sixteen nature of
karmas takes place. As such in these stages of spiritual development
there is Savara of these karmas.
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Up to second stage of spiritual development&asa, as a result
of Anantanubandh passions, there is non-restraint causing influx of
twenty five kinds of karmas. As such there ism8ara of these karmas
from third stage onwards. These twenty-five kinds of karmas are -
deep sleep, heavy drowsiness somnambulism, anger, pride, deceitfulness
and greed all (four) of Anaamubandhtype, the female sex, Tirgea
age, Tiryaca stage of existence, partly asynmetrical configuration of
body, body structure long & thin like a sword, hunched backed body
structure and dwarfish body structure, osseous structure Majcan
Naraca, Arddhaaraca and fused one, the transmigrating force tending
to Tiryaiica state of existence, cold luster, awkward motion, causing
apathy, ill-sounding voice, dull appearance i.e. lusterless body and low
family status.

In the third stage of spiritual development i.e. Samyagrailiay,
there is no bondage or dissociation of karmas. There is no death and no
bondage of age determining karma in this stage.

In the fourth stage of spiritual development i.e. Aviratasamyagd
as aresult of rise of Apratighyaravarapa passions due to non-restraint,
there is influx of the following ten kinds of karmas and thereis/8ea
of these kinds in higher stages - Apektyyaravarana anger, pride,
deceitfulness and greed, human age, human state of existence, physical
body, limbs & sub limbs of the physical body, Vagatrhamaraca
Sanhanana and transmigrating force tending to human birth.

In the fifth stage of spiritual development i.erfyamasanyama
as a result of rise of Apratighyaravaraja passions resulting in partial
restraint there is influx of four kinds of Prakyyanavaraa anger, pride,
deceitfulness and greed. There is no binding of these kinds in the higher
stages of spiritual development. In the sixth stage of Pramattata
of the spiritual development as a result of non-restraint due to indiscipline
there is influx of the following six kinds of karmas and there isv&aa
of these kinds in higher stages - karmas causing the feelings of pain,
disliking or dis-statisfaction, sorrow, infirm frame i.e. body without
stamina, unsteadiness, ugly body & disrepute. Influx of celestial age
determining karma occurs from first stage to seventh stage of spiritual
development and there isiaara of this in higher stages.
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In the eight stage - Apvakaraa, due to intense Saalana kind
of passions, there is influx of thirty-six kinds of karmas and there is
Sanvara of these in higher stages. In the first numerableth part of the
eighieth stage, there is influx of two kinds of karma causing sleep and
drowsiness. Again in the numerableth part, the following thirty kinds
are bound-celestial stage of existence, birth as a being with five senses,
transformable body, translocational body, electric boaiynic body,
symmetrical build, limbs & sub-limbs of the transformable body, limbs
& sub-limbs of translocational body, colour, odour, taste, touch,
transmigrating force tending to celestial state, neither heavy nor light,
self-annihilation, destruction caused by other, respiration, graceful
movement, Trasa, gross body, complete development, individual body,
steadiness, lovely body, amiable personality, melodious voice, lusterous
body, construction of the body angthaikara. Upto the last instant of
the stage the four karmas causing laughter, liking, fear and disgust
bind. There is Savara of these karmas in higher stagesanfiSaaya
stage etc.

As a result of rise of moderateialana kind of passions in the
ninth Anivrttikaranatadara stage of spiritual development, there is in-
flux of five kinds of karmas. From the first instant up to numerableth
parts, there is influx of male-sex and anger dfj\&dana type. Again
in numerableth part, there is influx of#paalana type of pride and
deceitfulness and in the final instant there is influx afj\&dana type
of greed. Owing to the obsence of such passions, therénisa&aof
these kinds of karmas in the higher stages of spiritual development.

In the tenth stage -t&sma Simpagya, as a result of minute
Saijvalana type of passions, influx of the following sixteen karmas
occur and due to absence of such passions in the higher stages, there is
Sanvara of these karmas - five knowledge obscuring karmas, four
perception obscuring karmas, five obstructive karmas, honour & glory
and high family status determining karma.

In the eleventh Ugantamoha, twelvfth Kinakasaya and thirteenth
Sayogakevalstages of spiritual development, there is only influx of
karmas causing feeling of pleasure owing to mere activity i.e. Yoga
and in the next fourteenth stage of Ayogakeuhakre is Savara of
the same.
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Means of Stoppage of Influx
q ieaE e T RegsTEaTia: |21
(@ Tfeq-affd- o - STgue -aiuesg —=a: 1)

Sa Guptisamitidharmanupreksaparisahajayadaaritrai h.(2)

yregTel ;W - 98 (FR) ; iaafufaamigea g -
Tfed, |fafd, o, e, aRues™ R =1fa @ (3 7)1

Meaning of Words Sah - that (Sanvara); Guptisamitidhar-
manupreksaparisahajayaaritrai h - Gupti (i.e. preservation), Samiti
(carefulness), Dharma (religious observances), Angp(edpeated re-
flections), Pagahajaya (subdual of sufferings) and righteous conduct.

garef : i, |, o, e, dRuged o = e %
R
English Rendering :The causes of Savara are by

preservance, carefulness religious observances, repeated reflections,
subdual of sufferings and by practice of righteous conduct.

21T : 30 gF T 3 FRUN oo 7 Y HaR AT T8
FRYer g1 21 HER o RO T A B S AT A 1@ W, 39 fed
FEd 8| AT, TRIF THR A A k1 R AT fd B 3teET, 1,
o, A hl FWos-g g Rl TR I 7| T o dF 9 & - FE
Tfed, a== et 3R T e

IRt el A uge, UHT e 9 g Wi 8 dEgiges et
vafal w61 Gl wean 2| 98 Ui YRR fl @ - & AfEtd, s
aftfa, wyon wfufy, smem-fe afufa o 3ct afafa)

TECEH, TR IR qrsheniel & e 31 A, S Sfidl s GER
% 3l ¥ SRR I g H Ugd, 98 UH 8| AU, T8 H @WE
2 oud Bl o4 % <¥ We e T & - 399 &1, 399 Hied, 399 AN,
3T Y, 399 e, IO HIH, 399 a4, 399 <A1, 399 HTfhea— 3TN
I SrE |

39 q9 o g YR & - el q9 3TN M= Y| oTel d9 & D8
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TRuESE, HH IRuEsE 3N ey TRussE|
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IR =R, ST =1, TRERfasfg =i, gemam e =
I JYTATE AT |

Comments This Sitra describes causes ofiSara i.e. stoppage
of influx. That by which the soul is protected from the causes of
transmigration is control i.e. Gupti or control of Yogas in a righteous
manner is Gupti or to stop unrestraint activities of mind, speech and
body is 'Gupti'. It is of three kinds - control of body activity (i.ay#&-
gupti), control of speech activity (i.e. Vacanagupti) and control of mind
activity (Manogupti).

Kind heartedly careful movement to avoid injury to living beings is
regulation i.e. 'Samiti'. It is of five kindslrya Samiti i.e. regulation or
carefulness in walking; Biga Samiti i.e. regulation or carefulness in
speech; kana Samiti i.e. regulation or carefulness in meal-takigna-
niksepa Samitii.e. regulation or carefulness in handling objects or articles

and Utsarga Samiti i.e. regulation or carefulness in disposal of excreta
etc.

Right Faith, Right knowledge and Right conduct is the virtue or
Dharma or that which takes one to the bliss of salvation and saves from
the pains of mundane sufferings is Dharma or the nature of things is
Dharma. Dharma is of ten kinds - Uttamsaka (supreme forgive-
ness), Uttama Rktrdava (supreme humility), Uttanfajava (supreme
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straight-forwardness), Uttan§auca (supreme purity), Uttama satya
(supreme truth), Uttama fagama (supreme restraint), Uttama Tapa
(supreme penance), Uttamaa@p (supreme renunciation), Uttama
Akincanya (supreme aloneness), and Uttama Brahmacarya (supreme
celibacy).

Uttama Tapa is of two kinds - external penance and internal pen-
ance. External penance is of six kinds - fasting, reduced diet, regulation
in the process of meal taking activity, control of apetising food items
like milk, sugar, Ghetc., sitting and sleeping in isolated places and
mortification of body. Internal penance is also of six kinds - expiation,
reverence, pious service to the saints, study of religious scriptures, not
to have attachment with mundane objects and meditation.

To ponder over repeatedly on the real nature of the world, body
and pleasure - objects is 'Anupsgk It is of twelve kinds - Anitya
Anuprelsa, Asarana Anupreka, Sansara Anupreka, Ekatva Anupreds,
Anyatva Anupreka, Asuci Anupreka, Asrava Anupreda, Sanvara
Anupreksa, Nirjara Anupreka, Loka Anupreka, Bodhidurlabha
Anuprelsa and Dharma Sikhyatatva Anupreka.

To keep control or restrain over the feelings at the time of afflic-
tions or calamity is Pasaha Jaya. It is of twenty-two kinds - to con-
guer the affliction of hunger, thirst, cold, heat, bite of misquito etc.,
feeling of shame owing to nudity, remaining indifferent towards mun-
dane pleasure-objects, sexual attraction of women, feeling of fatigue
& other obstructions during travel by the monks, different kinds of
meditational postures, taking rest on ground or wooden planks with one
side body posture, feeling of anger when one is insulted, when an assualt
is made by an enemy, desires in extreme needs, when not geting de-
sired mundane objects, no relief from the disease even with due care
or treatment, feeling of pain caused due to prick of thorn etc. in feet
while walking, feeling of disgust due to unclean body, desire to get
respect, praise or reward, pride of having superior knowledge, failure
to gain knowledge even after best efforts and feeling of despair arising
out of the failure to attain desired fruits of penance.

To get rid of de-merits externally and not to have passionate feel-
ing internally is conduct or Eitra’. Although 'Gritra’ is said to be of
many kinds, it is basically of five kinds -afayika Caritra,
Chedopastipara Caritra, Paritaravisuddhi Giritra, Siksmasmpasya
Caritra and Yathkhyata Garitra.
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Penance-cause of stoppage of Influx and Partial dissociation of Karmas

e AT =z

(auen fosta =1)
Tapasa Nirjar a Ca. (3)

IeeTef : auE - qu % g ; ek - R (T weRew &
BHI); & — 3R (T )|

Meaning of Words : Tapas - by penanceNirjar a - Nirjara
(partial dissociation of karmas}a - and (stoppage of influx of karmas
also).

TS : W % g Tt 3w ot g R

English Rendering : Penance is the cause of both partial
dissociation and Restraint of influx of karmas.

ZieT ;T it SR Amfe R, S e 9 af 5 %
I ¥ Gead AT i Yfg H RO A, I8 qU hEA gl AU
Il IS, A 3G T W1 R TR FAT o &9 W ol S
AT 7, 3W A9 hEd | AT T i Tifed o ford goenet @ Ry
T d9 7| AT o g HHET SeF whl STeleRt Sl W TR ST R,
9 q9 2| T4 o HG-SINGI I HUF gF QA sl ekl H Topal TR 2|
qU 2| ol 3§ sad 2, TR off fordiy =0 & Rt o1 s s & o
T5T 9ok § eV R T R

Comments Such a physical and mental activity which purifies
soul oppressed by external and internal filth of mundane distress, is
called penance or 'Tapa’. Or the penance which is undertaken for
annhilation of karmas without any desire for fame, reverence or gain
etc. is called 'Tapa’. Or to control the desires for attainment of
'Ratnatraya’ is 'Tapa'. Or that which burns the karmic fuel is 'Tapa’. Its
kinds & sub-kinds are described under commentswé <. Although

penance is included in ten kinds of Dharmas this being main cause for
dissociation of karmas, has been stated here separately.
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Characteristics of Preservation

FRFANTHIE e 11211
(T -am-faue: Tfta: )
Samyagyoganigraho Guph. (4)

e : wEENYE: - R YRR 4 Al w1
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Meaning of Words: Samyagyoganigraha - To control
preserving activities in a righteous manr@uptih - (is) Preservation.

AT ;A T R @ fe w2

English Rendering To control activities in a righteous man-
ner is Gupti or preservation.

21T - A, 9= ST T Al TR 1 9 wed B e B s
3R 3G o WGl 1 HAF I Gl kI deRl § fRAT T 2| IR % g
B arelt T fRenett w1 wmT S eteen weft YRR i fRnett w wm
FHAT FRE-T 7| IUEY 3T I 1 AN HEAT AT HE IR FHEAT

FE-Tfed 7| W, gV, Hig TS Y wral 1 IRER w1 J-Tfd )

WA T fomm fawr ga i srfvem & o it S et
yafa & fme #@ & o fean w2

Comments Yoga is defined as activities of body, speech and
mind. The definition of 'Gupti' and its three kinds have been given un-
der comments of#ra-2. To control or to give up all sinful activities of
body is 'Kaya-gupti'. To give up speech propelled by passions or to
observe silence is 'Vacana-gupti'. To control or give up inauspicious
thoughts having attachment, aversion, delusion etc. is ‘Mano-gupti'.

The inclusion of 'Samyak' adjective in th&tr@ is to negate the
desires for indulgence in mundane-pleasure-seeking activities.
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Kinds of Carefulness

THTATINUTIGTH A &Ted T : |fea=: 11K 1]
(3T - T - TNOTT - AT —3egt: Tt |)

Iryabhasaisanadananiksepotsargih Samitayah. (5)

I1eqTef : SATMHUIEHASdeET: — S, WIS, TNy, SEH-
e o et ; aftaa: - afufet (3))
Meaning of Words :Iryabhasaisanadananiksepotsargih -

carefulness in walking, speech, meal taking, lifting and accepting things
and in excretionSamitayah - (is) regulation of activities.

AT : St v, wwon, sre-fay W s - 3 afifiEt )

English Rendering Carefulness in walking, speech, meal tak-
ing, lifting and putting things and in disposal of excreta is Samiti or
(regulation of activities).

2T : = ‘T ug H gt o 9w @ A 21 A v
1 gl YR & wiufadt s arer e R

WEHE Segan % Wi Wd §Y Sl S4GER a9 &, W
FE1 wiaf 7| wEfaal o § - 3 |mta, W afif, oyon |,
e - ey wfifd T sea @fif)

Zat wfufa - o7 # =) gy i g Tge 9rl W OSRiSEa
Sfierean =1 qIeM d QT AT

WIST EfHTT - Siad 999 TH S1sa) sl YFIT ST S8 S 3T,

feaeril 3R fowe e 9 afsse & 98 FEgM TEH1 AEw® 8 6
e & foREt 1 e T TER
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T wfufe - v 3N TR, W ag AT % T G RN
a1 vidageeh fed S W & T80 w1 ITufad B

sre-faera afafa - srravas Sy, wrE Sfe i e W
GrEaygHIgdeh & T80 T Td WAl A1fe

Seqt wfufa - ad-g onfe w1 Rduw TEae W W@ wH W
A =Y N S-Ted! 5 AEIE Wd 8, -t ¥ Wa a1 w
Rrog feredt =t @e 7 21, 30 It (Feart) a1 faseH @fifa wed 2

FHIH &Y GRUTET | S HAT 1 FEE BT 8, IRl TR ThT
Y 3 GiHfdl % qreM S % HRU G il 2

Comments Samyak' or carefulness is implied here that 'Samiti'
are to be observed with due care.

To perform activities with compassionate feelings is Samiti. These
are five -Irya Samiti, Brisa Samiti, sana Samiti,Adana-niksepa Samiti
and Utsarga Samiti.

Irya Samiti - Carefulness in movement so that injury or hurt does
not take place to any living organism. One must walk only during day
light carefully observing the path ahead - a distance of four cubits.

Bhasa Samiti - While speaking, one must speak only such words
which are pleasant, benevolent, relevent and to the point. Care is exer-
cised that no one is hurt by one's speech.

Esana Samiti - It is expected that one accepts only pure food
articles offered by a religious house-holder with due reverence.

Adananiksepa Samiti - After careful examination the placing
and lifting of essential articiles such as religious books etc. must be
done.

Utsarga Samiti - One must discharge excreta etc. at a desolate
place which is free from movement of human beings, living organism
and does not cause any harm to anyone is known as 'Utsarga'
("Wutsarga') or Pratihapana Samiti.

Practising these Samitis in a righteous manner resultsiiveBa
of those karmas which influx as a result of un-restraint activities.
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Ten kinds of Dharma

ST AT Ao T A H AT e T ok 27 —
SRS & | 1§11
(ITH - §HT-HTGd - SATSTd - ¥~ ~HIH -q9: ~T -
SIESORCRHERIUECEE )

Uttamaksamamardavarjava saucasatyasegnyama-
tapastyagakificanyabrahmacanani Dharmah. (6)

WogTd: SANAHTHTE ATA AV e aHauEedTT ha= -
FEEIUT- 399 &1, 399 Hied, 3UH ATed, 39 W, 399 dcd,
39 T, 39 qU, 39 AN, 39 AThI= R 390 se=d ; e —
o (2)|

Meaning of Words : Uttamaksamamardavarjavasaucasat-
yasanyamatapastyagakificanyabrahmacanani - Uttama kKama (Per-
fect forgiveness), Uttama avtdava (Perfect humility), Uttamarjava
(Perfect straight forwardness), UttaSeauca (Perfect purity), Uttama
Satya (Perfect truthfulness), Uttamarifyama (Perfect restraint),
Uttama Tapa (Perfect penance), Uttamag@y(Perfect renunciation),
UttamaAkificanya (Perfect aloneness) and Uttama Brahmacarya (Per-
fect celibacy);Dharmah - (are) religious obserwances.

AT : 3TW w1, AW Ued, 399 e, 399 W, 399 6,
3ITH T, IT9 U, I99 AN, 399 IR T 390 = - Ig <™
YRR T GH 2|

English Rendering supreme forgiveness, supreme humility,
supreme straight forwardness supreme purity, supreme truthfulness,
supreme restraint, supreme penance, supreme renunciation, supreme
aloneness and supreme calibacy are ten kinds of religious observances.

21T : TR % FHoi § gem Tfd 1 FeH 2| g 3Tk qTeH
H Ifc g ®9 | T 1 71, A1 Gt 1w R T 21 3 |iHtat
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% IIA | YIS ol URER o o o T8T <8 99t sl 9uH foham TR 2|
T Tfgerd T 30 THR 7 -

IAH &TAT — s & i g1 W oft s g 1 T g e R

IH Wi — Sfd o7fe 3 ARME 1 391e BT Aed 2|

I e — I T T A )

3™ Ve — TeRNaT S I A i FEf s R

IAM T — S YNl & d1Y |y K fed, fd, R s e
e 2|

IA9 FIW — Tt TR W S @, sfed o 09 o 9w ° Rd
T YgRT AT T 2

IAH AU — FH o &F HH o I U I1E I I=qlg 9 § a9
1 9 2

I T - uferg 1 gt @ wed §) wEd o A g enfg
1 g T off @ 2l

I TR — S YRR ofifess 3 8, 390 off SRR 1 o
FH % T wg 0 Y -t T fewn it qegen yafn e
feha= 21 o $© T8 § 98 Afhad B IR 3T Wi A1 wH
AR R

399 srEred — e 1 e uen e sEed 21 g St 6
TR T Y, S fIweeh w1 ok gA A A R IR S ¥ TR
Gl -de 1 @M F & IR ar= Bl & 1 Ta gicd 1 A
FH & o Tepa # e T s R

fearé 33 et e 5 PRy e % ol e e % vee o’
fergroor femm B1 38 YehR Sfie # 3aR T i Teqr den gfduengg i
% TewTd | T A1 AR T T B, $H G HI WIS § I g A o
TRl I &A1 STfeh Hok % H & &

Comments For stoppage of influx (i.e. Ssvara), first of all,
Gupti or control is mentioned. If a monk is not capable of practising the
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same completely, then he should follow the practice of 'Samitis'. To
avoid negligence in the practice of Samitis, ten kinds of Dharmas have
been described here. Their brief description is as under -

Uttama Ksama or supreme forgiveness not to have feeling of
defilement even when conditions persist to get angry.

Uttama Mardava or supreme humility - absence of arrogance
or egotism owing to high birth etc.

Uttama Arjava or supreme straight forwardness -t is to be
free from crookedness of mind, speech & body.

Uttama Sauca or supreme purity - it is freedom from intense
greed.

Uttama Satyaor supreme truth - to speak only pleasant, be-
nevolent, relevent and to the point words to the noble persons.

Uttama Samyama or supreme restraint -to have kind & com-
passionate feelings towards all living beings and perform activities by
controlling sensuous pleasure and avoiding hurt or injury to them.

Uttama Tapa or supreme penance to undertake external and
internal penance to destroy the accumulated karmas.

Uttama Tyaga or supreme renunciation -to part with posses-
sions or to impart knowledge to others for their emancipation.

Uttama Akificanya or supreme possessionlessnessot to
think that even the body etc. is mine and act accordingly. One who
does not possess any thing\lgiicana and such a feeling that 'nothing
belongs to me' idkincanya.

Uttama Brahmacaryaor supreme celibacy o practise chastily
without any infirmities is Brahmacarya. Not to have any thought about
a woman, to renounce the stories connected with women and not to
sleep or sit very close to a woman lead to perfect celibacy or to reside
in 'Gurukula' so as to have control over wayward activities is
Brahmacarya.

The word 'supreme’ is added to every one of the terms in order to
indicate the avoidance of temporal objectives. In this manner, these
Dharmas accepted in one's life result in analysing as to what is beneficial
for one's emancipation and what is not, cause stoppage of influx i.e.
Sanvara
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SIS % AT
Names of Repeated Reflections
A TR R TIeaT eATE aHaR (ST Rl 2 —
AR TEATAeT (e ET: | 1o
(AT~ ST - T - Uehed] — 317l — AN T - T8 ~HaL - Feisf -

S-S TeIgeT ¥ - FH G HAREATdcd — ST e, ST )

Anity asaranasansaraikatv anyatvasucyasravasanvaranirjar a-
lokabodhidurlabhadharmasvakhyatatvanucintanamanupreksah. (7)

yregTef ¢ AT ETIRUTEE T Ty A e SR ST Ve —
AfAGANATEATAET R TaIIelT: — i+, TR, JHR, ThHed,
HAE, I, e, T, T, e, Siftgey, gueerede &

IR-aR T &1 YT 2|

Meaning of Words : Anity asaranasansaraikatv anyat-
vasucyasravasanvaranirjar alokabodhidurlabhadharmasvakhyatat-
vanucintanamanupreksah - Anitya (transitory nature of things) sarana
(no-shelter or helplessness) ifsara (nature of universe i.e. endless
sufferings), Ekatva (soul alone is responsible for deeds), Anyatva (body
& soul are separate) saci (body is filthy and impureAsrava (influx
of karmas), Savara (stoppage of influx of karmas), Nirafpartial
dissociation of karmas), Loka (nature of universe), Bodhidurlabha -
(rarily of omniscience) and Dharmaghyatatva (only Ratnatraya use-
ful for spiritual emancipation). Repeated reflection of these are
Anuprelsas.

TATY : FAlea, I, GOR, Tehed, H=Tedl, AP, 36, Tl
ST, <ireh, Segey qor TriaTeaTdcd 1 TR -ar fera T STie &)

English Rendering : Repeated reflection on the transitory
nature of things, none is capable of providing shelter or protection,
endless sufferings of the universe, lonliness of soul, separate existence
of body & soul, fithy nature of body, influx of karmas, stoppage of

532 AT /TS [
Tattvarthasatram/Ninth Chapter/7




influx of karmas, partial dissociation of bound karmas, nature & con-
stituent of universe, rarity of omniscience andur&f self as pre-
scribed in religious scriptures, are Anupiesk

ZIepT : wER, TR S G gl % e o aR-ar e
HET ATV FEATA 7| I FIIEE IHE TR il 2| T8 AT
TR TTawes I TG 3¢9 BT 21 3 WAl o Afeed HeF 39
TR 8 -

q. erfea e - wiR, s & faw, Iuvm-ufedm &9 ge
& Al e 1 T w61 3898 famm e J ot g &g

R. STIRUT SN — W @I W g o ARE 377 HE T
TEi S Tehll, IS F=T IRUT & 2| Th HE INUT T o, IMEA, T8 3R
o 2l

3. TER ST — U8 o aRfd H 39 HER H THEH0T L TR
i AR AR H g Wi T E| 36 HER el g @ S wHn T
T B & o o frerdt Rl

3. Uehtdl STUETT — Bl STTCHT & WX A1 o ford IRl 8 31K
AT 1 Bl B STCHT B A AT R, I B TeAnh & el 3w
el # Wifq w1 s TE dan

Y. ST SUET — Tl 3R IR YUh-Uok &l Hd TArf
Traet | orel S Bt Bl

&. rgIfar eggen - I iR W ¥ & gi o oTg 21 T
R & feig 2 2l

o. SITHA UL — FER % g1 3R TER % YU A T A
ST HAT T IEE & 7| T TR H Hd T A TadmH=
1 STETIHRAT 2| AfG R AT ST & &l I SATCHT I qia i 8
o R € AT 1R qaEE =Fad g, v e e =t

5. WA SFATAAT — TH U R =i fo@ Futea wF 96, A
ST FH e e
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&. Fastor egen - au g st A fsi & wegmnt § e R

Q0. ek STTUEAT — I8 Tl BE S o1 7| TERT THUMH Towa
BT 7, THCH hell, Wil A1 TIfed 1 WE & ST =mfeu|

9. STUGAN FTIEAT — Tq Hl WIS, GH Hl THIET IR GE@TH
O &9 Y AT gH1 ST gOd 7 Ui q9, gn 3R HEiYy
e &, U foem iR gewed @ i Swon fierd 1

9. UHEATEATAeT ATALT — ofd, o, o, a9 7S | & e
Hr Jafd aovg 21 S O oA W@ YT BT 8| 37d: gHIN §H 9T
& for T o gewed s <1 Som et et 21

Comments :To ponder over repeatedly on the real nature of
world, body and pleasure-objects is Anugeek hese are of twelve
kinds. These reflections generate necessary feelings for mundane
desires. These are briefly as under.

1. Anitya Anupreksa - To reflect on the transitory nature of
body, pleasure of senses, consumable & non-consumable pleasure items.
This enables one not to undergo distress when he loses them.

2. Asarana Anupreksa - No-one else except my own efforts
can get me rid-of my sufferings; no-one else can provide protection.
The only protectors are true Dewastra, Guru and Dharma.

3. Sansara Anupreksa - Owing to delusion, | am undergoing
several kinds of sufferings in mundane transmigration. Such a reflection
causes mundane detachment and induces one to destroy the
transmigration.

4. Ekatva Anupreksa - My soul alone is responsible for bound
of karmas and my soul alone has to bear the consequences of the
karmas; no one else can share these. This leads not to have attachment
towards one's blood-relations.

5. Anyatva Anupreksa - The physical body and the soul are the
two separate entities. This results in detachment or dislike towards
worldly allianc relations.

6. Asuchi Anupreksa - This body, by its very nature is filthy and
impure. This results in the feeling of detachment from the body.
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7. Asrava Anupreksa - The only cause for mundane sufferings
and transmigration is influx of karmas. Therefore, while performing
mundane activities, one is required to exercise extreme care. If
performance of worldly activities becomes essential, attempts should
be to have only the meritorious activities. One should think of having
minimum possible sinful influx.

8. Sanvara Anupreksa - One must act in such a manner that
influx of karmas is stopped or reduced to the minimum.

9. Nirjar a Anupreksa - Dissociation of karmas only through
penance is beneficial in the path of salvation.

10. Loka Anupreksa - The six substances constitute this universe.
They transform by their own nature and therefore one should not
entertain the feeling of a doer, enjoyer or owner of worldly substances.

11. Bodhidurlabha Anupreksa - It is very rare to have intense
inclination for undertaking penance, propagation of religion and to die
with religious prescription (Saadhi). This generates a feeling and gives
inducement for performance of penance, religious activities and religious
death.

12. Dharmas\akhyatatva Anupreksa - Emancipation of soul is
possible only through practice of vows, regulations, restraint, penance
etc. This alone brings inner-happiness. As such one gets encouragement
by these reflections for making efforts on such means.

TSR R e A Hl I

Aim of endurance of afflictions

ANTIaAHSITY TiEesaT: Tiug: |||
(vt - 3rerar - Tasid ufteiger: wiwer:|)

Margacyavananirjarartham Parisodhavyah Parisahah. (8)

yregTef - rterEAtAstaey - nt @ =ga 7 29 % fort v fei
&+ fora; ufeiesan: — S @ed = 9 g1 aiwgT: - (3) ThuE (B))
THWET Rl T HA T 3999 535
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Meaning of Words : Margacyavananirjarartham - for not to
leave the path (of stoppage of karmas) and for dissociation of bound
karmas;Parisodhavyah - that which is worth endurancParisahah -
those are afflictions.

AT : T T W =Y 7 BN o ford ofi fot % ol o W
F % A 7, 9 g B
English Rendering :The activities which are worth endur-

ance for not deviating from the path of stoppage of influx of karmas
and for dissociation of bound karmas, are called afflictions.

ZTehT - |1l w1 1ol gres, SRS T SRR 8 | g e
W AT BT R I S Bt 7| TRl shi TG FE S E
T T gedl ot TEdt @ TR T 319 T&d hl TTed A H T gl
21 3T 39 g3 T9E TEeht, AT oh Hal IR SR ook a1 @18
7q 39 AT W Fad & 1 39w eI e 2

Comments :Marga' means right path, right knowledge and right
conduct, practice of which leads to stoppage of influx (i.env@ea)
and dissociation of karmas (Nirfdr Conquering the afflictions with
equanimity strengthens Ratnatraya and the votary attains success in
reaching his destination. Therefore, in thigr§, it is preached that by
conquering afflictions, stoppage of influx and attaing dissociation of

bound karmas, one must continue to march on the path to reach the
final destination.

TwEl % A
Names of afflictions
IR EICINICIEY EHE M ER LR IR P RIER BN PN B
q el
(a3~ Terorre — st - 3sor - gereTeh - A= - 3 -l — =t - e -
ITAT — TSR - ~ T - STEATH T - JUTES -7 ~Heh TR —
EEIBCHIEECNENET)
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K sutpip asasitosnadam$amasakanagnyaratistr icarya-
nisadyasayyakro savadhayacanalabharogatrna-
sparsamalasatkarapuraskarapraj fiajianadarsanani. (9)
IragTef : feare— &g & qui; vidver — i o 3wr; demeTn
~ Tt e g diel WEEET; At - A 9 SR et -
it 3 =@t; FeemyEThe - frwen, s 9 SR gsEreE - 9y
g IEAT; STATHRAT — A F UT; UV — URI 9 7o,
TeehT —YTERT — HehNTEh ; TATAIGYAI — 7T, 37 o 3HE7H |
Meaning of Words :Ksutpipasa - hunger & thirst;Sitosna -
cold & hot; Dammsamasaka - pain as a result of bite of mosquitoes etc.;
Nagnyarati - nakedness & dis-satisfactio8fricarya - women & walk-
ing too much but to bear it calmliisadyasayyakrosa - undisturbed
meditation pose maintenance, sleeping & abvisghayacara - hurting
& begging; Alabharoga -lack of gain & diseaselrnasparsamala -
contact with thorny shrubs etc. & di@atkarapuraskara - reverence
& honour;Prajiiajaanadarsanani - knowledge, ignorance & lack of faith.

T, ST, SThI, FE, ATST, ST, I, JURTS, Hel, HeshRguEshn,
IR, IFH 3TN eI — I (IEd) T

English Rendering :Hunger, thirst, cold, hot, pain resulting
from bite of mosquitoes etc., nakedness, dis-satisfaction, women, walking
too much, undisturbed meditational pose, sleep, abuse, hurt, begging,
lack of gain, disease, contact with thorny shrubs etc., dirt, reverence &
honour, knowledge, ignorance and lack of faith are twenty-two
afflications.

21T : g7 31 i Aot F Gy T | gedl s W %
o Tlwel 1 TE T 1 e TR T B 3@ o 6 34 sy ulive
% I 1 Iooid 8, ST Tk SATCHT 1 81 Gehd 8, 3T 378 Siidd & o T
T UTH B | R afgered faerer 3@ YR B -
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8. Tg1 udtug 9T — fo9gR § 9g A ¥ §H aTcl Fd Sl JEAgae
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o. frwen wiiwg s - fafvm el § gwaTgEes w98

99. YT UiwE S — S, T e W Uk wae O faum we
T S F BT 8, Y THATYES T |

9. ATEHIY TiNg 5 — Tl & grr oToia ford 91 W shig
T 3

93. 99 G0wg T - Il g AR-WE H F Ggar A 3qh Ui
off TreTEy 9T WA 3T qRumE § SHar sHR W@

9%, AT GHwE S — Jie Aca=q Aavges WY 8 a1 off I T8
T

QY. TN Udivg W - foReft SOl Sg%at 9vg (MER i) &
g 9 B Wt giomt ®§ omar s @

9. T KNG I — 3 N W 3TN B9 & a1 ft T
Tt 7 g ) ufomm i ek W@

Qo. FuTEayt Uivg W - fogr #d @ng W A Hie e T |
S digr &, 38 HHATES TeT HAT|

5. WeA Uug 9 — HicH IR h shIOT WTel | AfeAdr 4 3T &1

8. TChNYREHRR UINg T — Tohl, JEEhR a1 T e, T
0 7 89 o1 1 e W off smar we W@l

0. AT GHEE T — AUk [ 2 1 GHUE 7 I T

9. AW TEg T — T e o T i W off T3 9 89 i
SferEen ot e 1 9 T A
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RR. I WINE T — TT FH o GG 3odd el I 7 &H
W W T BT (S R A e 8 aie-fodg W W 38
o § "eal - e formamsh)

Comments Under the comments ofi8a 8, for strengthening
the Ratnatraya it is stated that one must conquer afflictions or calamities.
In this Sitra, names of twenty-two afflictions which may occur to a
soul and on conquering these, the soul attairis/&a', are mentioned.
Briefly these are as under -

1. Ksudha Parisaha Jaya -Conquering affliction of hunger.

2. Pipasa Parisaha Jaya -Conquering affliction of thirst.

3. $ita Parisaha Jaya -Conquering affliction of cold.

4. Usna Parisaha Jaya -Conquering affliction of heat.

5. Damsamasaka Parisaha Jaya -Conquering affliction of bite
of mosquetos etc.

6. Nagnya Parisaha Jaya -Conquering affliction of shame due
to nudity.

7. Arati Parisaha Jaya -Conquering affliction caused by ab-
sence of pleasure or due to disliking objects.

8. Stri Parisaha Jaya -Conquering affliction that may be caused
due to sexual provocation by women.

9. Carya Parisaha Jaya -Conquering affliction of the feeling of
fatigue & other obstructions occuring during travelling etc.

10. Nisadya Parisaha Jaya -Conquering affliction with equa-
nimity arising out of different kinds of meditational poses.

11. Sayya Parisaha Jaya - Conquering with equanimity the
afflicition caused due to taking rest on ground or wooden planks sleep-
ing with one side body posture.

12. Akrosa Parisaha Jaya -Not to become angry even when
humiliation or provocation is made by others.

13. Vadha Parsaha Jaya -If some-one tries to hurt, even then
to keep neutral thoughts about him and maintain equipoise.

14. Yacana Parisaha Jaya -Not to demand any thing even when
it may be very very essential to do so.

15. Alabha Parisaha Jaya -To keep equanimity even when one
does not get desired things like meals etc.

16. Roga Par¢aha Jaya -To maintain equanimity even when
there is no relief from disease by proper medication and care.
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17. Trpasparsa Parisaha Jaya -To conquer with equanimity the
pain that may arise due to prick of thorns etc. while moving.

18. Mala Parisaha Jaya -Not to have disgusting thoughts due to
dirty body.

19. Satkarapuraskara Parisaha Jaya -Not to have a desire for
name & fame, reverence or respect etc., if it is gained not to be de-
lighted.

20. Prajia Parisaha Jaya -Not to feel proud of one's superior
knowledge.

21. Ajnana Parisaha Jaya -Not to feel disappointment even in
failure to attain the knowledge inspite of the best efforts.

22. Adarsana Parisaha Jaya -Not to have distress even when
one does not get desired result of his penance. (‘'To have equanimity
when confronted with other philosophies based on wrong belief ' -
Acharya Vidysagaraiji).

form =nf & fopam wlivg
Number of afflictions in a particular conduct
YA TSR e g=rde | 190 ||
(A -T o - STI - E: =g: g9 )
Suksmasamparayacchadmasthastar agaycscaturdasa. (10)
IreeTef FEHATRE — YEHAY ; SRt — (37R)
T S §; Fgew — dieg (TYE B 7)1
Meaning of Words :Siksmasmparaya - Siksmasmpasya;

Chadmasthaitaragayc - Chadmasthaitaraga. Caturdasa - fourteen
(afflictions).

TATY : GEErE S S S % SR Hare
=eg Tvg 9vd 3l
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English Rendering : Fourteen affliction may occur in the
case of those saints whose conduct is in conformity with gleaming
passions and those in Chadmasttseaga state.

21T : WEd SN arEd [ereHadt giEt s dedE s
SHAT: 3UIM T &TF B 9 & I S SFaET Sl U & a8 <Ed
TURYTE ARl @l T AN Tosae S H 3¢T &dl 8, W I8
ol HAfd H&w BT 81 Y&W FIAT h I& A WMHEY e ST ¢,
Fifer A q A € A 2, afer 3 ot ot ST % guH & B
8| o7d: eEd @ aEd e gt # e dieg aive weE € -
ggen, fuaran, sfiq, 3o, CurReh, <RI, ST, 99, ST, T, JU T,
e, IS 3 3|

Comments The monks dwelling in eleventh and twelfth stages
of spiritual development are beyond attachment and aversion as they
have either subsided or destroyed their deluding karmas. Although monks
dwelling in tenth stage of spiritual development have mere rise of gleaming
passions, that too very minute and it is mere presence of the deluding
karmas as the monk remains in meditation in this stage, as such they
are also like a 'Waraga Chadmastha'. Therefore fourteen following
afflictions may occur to the monks dwelling from tenth to twelfth stages
of spiritual development - hunger, thirst, cold, heat, insect bite, move-
ment, uncomfortable bedding, injury, lack of gain, illness, pricking pain,
dirt, learning & ignorance.

Il FIEH § B ATt wivg

Afflictions possible by embodied Omniscient
TeRTeyt ™11
(werrem TS1)
Ekadasa Jine. (11)

75T ;e - g (viwe); R - fF (wwem) )
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Meaning of Words :Ekadasa - eleven (afflictions);Jine - in
embodied omniscient.

AT : TS e # e wive geve )

English Rendering : Eleven afflictions may occur to the
embodied omniscient.

ZiepT : 157 Tt et a7 S e % femH T @ SR
g e =me wivedl w1 afeae dar @ - gen, fyorn, sfa, s,
ST, o1, YA, 99, T, qURAS 3R Hel| U had god HH
T i ST ¥ TO9R I HUH ITAR W 2| haeTH & T ohael!
WaH & TR H e ok sm Sie 7@ wa, i 3 we-siiahe
TR <1 GO <L 1 31d: 3@, o SR A efe i aren 3% T e
TEd O H STEIAT A& 1 35T 31 St Aa | 2l foh 32 &l
e i ae T B A dea s IERT B3 PRAM doh & Bl Bl
3O STETAT JE-1T FH 1 32T 39 TehR I JeT T L Teha| TR,
T TURYH % UvETd FAT % 367 & Wy e ot sreewErael wd
TEdl 8, 3Td: Shacll WEM I W98 T8l 8|

Comments :Due to presence of feeling producing karma in

Keval omniscient is figuratively may have following eleven afflictions -
hunger, thirst, cold, heat, insect bite, movement, uncomfortable bedding,
injury, disease, pricking pain and dirt. Here the figurative mention of
affliction is in the context of presence of matter karmas. On attainment
of omniscience, their body turns as supremely pure (Paranzaikaid

free from micro-organism (Nigodiy and mobile living beings. As such
they do not get hunger, thirst etc. or suffer from dieases. In the thirtenth
stage of spiritual development, the rise of pain-feeling karma is not
strong enough to generate hunger etc. Rise of pre-naturei)d
pain-feeling karma is only up to sixth stage of spiritual development.
Therefore rise of pain-feeling karma can not be the cause of such
sufferings. Moreover, after tenth stage of spiritual development,
dissociation of karmas is also in-numerable times and as such omniscients
do not suffer any afflictions.
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Td wlive fohee 2 &
Who faces all afflictions?
ATEETRR T4 1192 1|
(e~ Td )
Badarasamparaye Sarve. (12)

YT ; AEETIE — SE G §; wa - 9 (W) |

Meaning of Words :Badarasamparaye - up to Badara
Sampaya stageSarve -all (afflictions).

FATS : =T wreqwE § e i wd wivg @ ae #)

English Rendering :All afflictions may occur to the monks
with gross passions.

21T - T N Fed | T SR aie 2 8, W e
g i vt T B TFVE B | FTHEIRE, SAOETIET SR aiER-
g wom - =0 9 v 4 aoft wive ooE 2

g g oo T 7 foh 9 Ie SRR g ieRtor ATk e
ORI 1 GEU A 21 (o A6l O T T AT 1 FGHT Il
7, TR 39 TR &1 T a1t I off 21 <ok i o™ § e
Hed 1 3¢F 7 B4 W a15E ThvE g geE 8 el 81 g Hig i
1 9g §| 3T T aeyaed HigH i 1 3¢ ATdd UM doh d TEd 7 ;
TE Tk Ageh TR BT &, SHICT TeaH IR ek &t oyl Tivg T
F o T H vV 7| F6 W g 1 AN 2

Comments :'Sampamya’ means passions. The monks who
possess gross passions are calleddBa Smpaaya’ and it is possible
that all kinds of afflictions may occur to them. All kinds of afflictions

may occur to those who are practising conduct in the formaroiigka’,
‘Chedopastipars’ and 'Parihravisuddhi'.
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It may be worth mentioning here thaidadra Smpasya is the
other name of the ninth stage of spiritual development i.e.
'Anivrttikarana'. Gross passions are found amongst the monks dwelling
up to ninth stage of spiritual development and therefore the name of
this stage is also #lara Smpaiya'. There is no rise of perception
deluding karma in the ninth stage of spiritual development and therefore
it is not possible that all twenty-two afflictions occur. There are three
sub-kinds of perception deluding karma. Out of them, the rise of right
faith perception deluding karma is possible only up to seventh stage of
spiritual development; only up to this stage, destructive-subsidential right
belief manifess and therefore only up to this stage, owing to gross
passions, itis possible that all afflictions may occur. This is the essence
of this Sitra.

FHTER 4 % 37 8 B aTel Wi

Affliction due to knowledge deluding karma

TSRO TR 119311
(TR0 TRT-373H 1)
Jianavarane Prajiajnane. (13)
TERTY : FATE — FATE (% 3e) H; S - R ik
T (WiwR) |

Meaning of Words :Jianavarane - on fruition of knowledge
obscuring karmePrajfaajaane - (conceit of) knowledge and ignorance.

GATY : FTHEw % 3ed # wE iR I whive 2 F

English Rendering :Conceit of knowledge & ignorance
affliction occur as a result of fruition of knowledge obscuring karma.
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21T : Taft THEo w6 % gEue™ ¥ & e a1 faee {9 6
T BT AT ST ®, Wl & g Hitwes qul 99 39 18 7 R off
T =3tk Sl 399 TE H1 A B Tkl AT 7 ST 3| AR TET =
wiivg I ot JETERT o HROT FH AT 3| AT TOE A FHEET HH
% 357 H a1 & 2l

Comments Although extra-ordinary knowledge is attained on
the rise of destructive-cum-subsidential knowledge covering karma but
such attainment of knowledge is not complete and the knower may
feel the proud of his knowledge and therefore hergiPRgrsaha is

also said to be because of knowledge obscuring karmmana\Paisaha
is surely due to rise of knowledge-obscuring karma.

T ST U TG0 1 o 327 ¥ 89 9Tl J0Ng

Afflictions due to manifestation of faith
deluding & Obstructive karmas

IR R PRI B G TR
(e -HTg-T=qa: g -t )

Darsanamotantarayayoradarsanalabhau. (14)

IregTef ; gEHEEATEEr: — ¥ e 3R e (FH *
ggId 1) ; ST — 31eH R Ay (Twg)|

Meaning of Words Darsanamotentarayayah - faith deluding

& obstructive karma (in presence ofiglarsanalabhau - lack of faith
and lack of gain (afflictions).

gATY : o9 HEd % 3§ See 9iR rrE wH % 3ed #
ey YwE 2 2
English Rendering :On rise of faith deluding karma, there

happens to be non-faith affliction and or rise of obstructive karma there
happens to be lack of gain affliction.

I W U T Al ok 3¢9 | g 91! Tiug 545
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ZIehT : <9 Hig © T8l grIecd Higdd ol %o B, e 32
T 9, O 3 G TN 39T BId 2| Teed HIgH1d i o 3¢d °
&R I o T8d g¢ Hi 3T, TP TR garell o fowar & 4
faeheq 891 =t A 31 A 1 31 B 2| g enfe ami % fifim @
ey 1 AfeH BHT A 29 2| 31T o1 31df fr 3 & 31w
Frrgfse Sfia Tifehsh JRISHEST Shelfad awd & IR g ot 21 geft
ol S | T Tl a3 HIgH 1T ol 3183 TN o fordl ST shal T
21 9ieH 7fe verd & 7 e ® Seeh ey &9 9ionmy gid 8, 3Eeh
I8 TROTH AT FH ol S BH H STATH sl A0 Y 1 6
F2T 2l

Comments Under faith deluding karma, here it is in the context
of right faith deluding; rise of which is accompanied with unsteadiness,
filth and unstable thoughts. Owing to rise of right belief faith deluding
karma, even when destructive-cum-subsidential right faith manifests,
there could be several kinds of doubts in respe&ptd (omniscient),
Agama (ancient religious scriptures based on preachings of omniscient)
and Realities. Such infirmity is known as 'Calas®0'Mala’ means
filth. Owing to doubts, the right faith may get polluted and it is called
'Mala Dasa'. 'Agadha’ means not to be steady. Such a right-believer
may sometimes become unsteady for the sake of mundane purposes.
Keeping in mind this aspect, faith deluding karma is said to be the
cause of 'Addana Pagaha' Where there is lack of gain of meals
etc.; an ascetic has the volitions of non-gain. As such non-gain is the
result of gain-obstructive karma i.e ahha which is due to manifesta-
tion of gain-obstructive karma.

I AET o 36T 8 BF aTel W

Afflictions due to manifestation of Conduct deluding karma

TTREHTE TR RGeS HTeh ST TR Y TERTT: | 1Y 1
(erfemTg A=y - 3T~ — e - SR T AT - e & | )
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Caritramohe Nagnyaratistr inisadyakro $ayacanasatkara-
puraskarah. (15)

egref :  atemR - WiE A (% 3@) §;

AR ISR TR RYTERTT: — A=, 3fd, &f, e,
JTHITT, AT 3 TehRgTEshr (Twg) |

Meaning of Words :Caritramohe - on fruition of conduct de-
luding karma;Nagnyaratistr inisadyakro sayacarasatkarapuraskarah -
nakedness, dis-satisfaction, women, meditational poses, abuse, beg-
ging and reverence & honour (afflictions).

gaATef : =ieEEdE % 3ed # qre, onfd, wft, fwen, smh,
I 3 FeRGERR TivE B B
English Rendering : Nackedness, dis-satisfaction, women,

meditational poses, abuse, begging and reverence & honour afflictions
occur due to rise of conduct deluding karma.

ZIhT : HH HEE A =G WIEA™ % 368 # Av, e,
TR, AT TR HhRIEHR T98 &1d 81 SRAT T T-Fa
37§ fd wivg BT 7| GEV-dg AR AI-FE % 367 ¥ ©ft wWivg
Sl 21 Bl o0l f2 0 g A5 i i e G
HET T 2, FIE HIE % 367§ & o 1 dier ®9 9Rem 2 R

Comments The cause of afflictions ofagnya (nudity), Néadya
(meditational posturefkrosa (anger), ¥cara (begging) and Saika-
puraskira (name & fame, reverence, respect etc.) is the rise of pride
passion of conduct deluding karma. Dis-liking affliction occurs on rise
of dis-liking quasi-passions. Female attraction affliction occurs due to
rise of male-sex gnasi-passions. Affliction due to discomfort in
meditational postures is mainly body discomfort feeling and hence is
said to be due to conduct deluding karma rise as body pain is felt only
due to delusion.

AT WA & 329 ¥ g4 91ed Tiug 547

Afflictions due to manifestation of Conduct deluding karma




et % o 357 A B a1 wivg

Afflictions due to rise of feeling producing karma

R I 1198 1

Vedariye Sesah. (16)

ot : AR - I (FH * 323) §; v - A9 (W) |
Meaning of Words Medariye - (on fruition of) feeling karma;
Sesah - remaining (afflictions).

AT : 9 wliwe Ao % 3eF AW W A E

English Rendering :The remaining afflictions occur on
fruition of feeling producing karma.

Z1epT : egen, T, sfd, swor, <ermres, <@, sz, 94, W, qOI-
TRl 3R WA - A ™RE qdvE ey FH % 38 ' W &

YRR § WIS 31T I 1 FH BT, HUS I gE&HT, 7 H v AT
T} BT BFT, SH-TST T IS, T AT I8 hd THT hudsh AT
1 T, FoRER & gRT R A1 el T, SR H T R,
qUT MG 1 GHAT SR IR R TS AT A1 ST 8H1 SIS T —3 T
IO | B 2| TR HROT G FH I 36T @l 8, Tg 1 FEl
B W S I&T Bl 7, 98 JEH FH A HE g

Comments The remaining following eleven afflictions occur

due to rise of feeling producing karma - hunger, thirst, cold, heat, in-
sect-bite, movement, uncomfortable bedding, injury, disease, pricking

pain and dirt.
Lack of food or water, dryness of the throat, feeling cold or heat

depending on the corresponding season, insect-bite, pricking during
movement or rest, injury inflicted by others, abuse by others, suffering
from iliness, pricking pain and dirty body etc. do happen due to their
own causes. These do not happen due to rise of feeling producing
karma but the suffering felt due to these happening is due to rise of

feeling producing karma.
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T ATCHT § Toh T H B b ATl TR

Afflictions possible simultaneously for one soul at one time

TehTEA! HISAT U EHeh AT | 90| |
(Th-3ATe: WTSAT: I ThHGH T ThHTT: |)
Ekadayo Bhajya Yugapadekasminnkonavnsateh. (17)

ITEGTY : UHTGA: — oh i AT okl ; |ISAT: — W1 ; U —
T T; IS — T AT H; o1 — Toh; UehMTA9: — I~19
(wlwe) |

Meaning of Words :Ekadayah - starting from oneBhajyah -
possible;Yugapat - simultaneouslyEkasmin -in one soulA - up to;
Ekonavimsateh - nineteen (afflictions).

AT : T A1 H Th G Tk Y o S deh ol feehed
Y B Thd &l

English Rendering :One soul may undergo simultaneously
one to nineteen afflictions at a time.

ZTHT : U oAem U us g9y ° I SN 3fid ¥ v & uhvg
T gl 3T TR I, en 3R w9l ° ° U 99T H U & WiNg
Trd 3| 37d: Teh A1 Ush TH | foreft wney Rt stferekan 3 wdivg q
& Whd 2

Comments A soul can suffer either cold or heat affliction at
a given instant. Similarly, at a particular instant, only one affliction

is possible to occur out 8fyya, Nisadya and Carg. As such a monk
may have maximum up to nineteen affliction at a particular instant.

MG & ThR
Kinds of Conduct

AT R IR I T N R T g e AT —
FUTEETatHT A 1951
(AT - S G - U RER e g - EHETr o -
I 3fd =TEH|)

TG 6 TR 549
Kinds of Conduct




Samayikacchedopasttapanaparih aravi suddhi-
siksmasamparayayathakhyatamiti C aritram. (18)

IIeqTY : W — AR ; DEIURTUAT — BEITETIT;
ufgrfayfy - Tferfyfy; gemammm - g ; aureaay
- JurE; 3fa - o =nfem - =ifE (R))

Meaning of Words Samayika-equanimity,Chedopasttapana
- Chedopastiparz, i.e. reinitiation;Pariharavisuddhi - purity of non-

injury; Saksmasmparaya - slight passionsyathakhyatam - perfect
conduct; Iti - and;Caritram -are conduct.

W;’W, @E‘.\; IEEIF (3(3‘\31 3, H\Wﬁ(w
- Ig Ud YR H A1 R

English Rendering :Equanimity, reinitiation, purity of non-
injury, slight passions and perfect conduct are five kinds of conduct.

2T : wr ¥ wrdi & fgf ot s wEE w1 s g
= 7| F@fd =1 o 3T We-T9g &, Wi Jed ¥4 ¥ g1 =1
qie 9 e T E -

q. FTETReR OTRE — T § ofi g Tt wehn < e onfe

Toraai & forsheT O Yok BIeR TT-gN-HIg TS ol BIGH &I HEAT AT
W2 Al 1 AT ®9 ¥ U HAT GHEIES 1S 3

3. DEURATYAT =MNT — Ao fshanedl § YHIGIS oIk a1
T AN O T YRR o G HEAT <l TATOET ShiT SEaE T
=M 2l

1Y o AT 3T BETEATIHT EY GHT =M B34 F i o
T B 2
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3. UlERfamfg =il - 39 TR o =TT FH=Iaen 34 argati
=l BT 8 S | ad fil Y aoh GEgdeh Sfie sadid e o 2
9 I a9 | Al R N W § FH 99 €9 gUFd HA q6 TATSH
T o AdgT F IGHA H @R U 7; o Hidled QI SEEATRIA i
Bigw for foreft Sftar 1 e T 0 8 W g1 HIW T FA ol T2
1M B34 U Hiad URIH | FT 2

3. FEAATOE AT — 39 AN o 91 ol hadl G&H Al &l
329 TEd1 & a1 A9 et Rl 1 IUIH A1 & B A€ 8| AL A 6
ORI ¥ g T 2

rad TR ¥ U A0f TG o g 9 8 - Ueh d dTeeh, ST Al
I T I FH IHE S0 T ARET HA @ IR gE d, ST HAI
T U & A gU &Ik AU W ARG A 2| S HAT 1 &
T STV G & F Hd PRI 8 WY aied TRy § uged §1 Afe
ST W1 ol IUM Hd &, o 389 H TNEd ORI H 9gd & | g | feord
Iy H S& 3T H AT 7 I TTeeh i< o TR § ShuST: ATdT-
M1 13U G AT HAT BT &1 B & U AT STRIE0T HEAT Bl
3| YeH A Frere WieT oud VR § g1 FTEehl i STeRT- 3T
TR Bl

Y. FATEAT =T — O¥fi FURN & IUIM a1 &9 B4 9 S
I BT 2, 98 IYRATG AR FHaATdl 8| JARSAT =G FIREd
ORI H Higgd URYH deh I ST 2|

T s gen ‘3R ug uRwmitd il # ST Smr 21 TEd
JIRSATT AT T THET AT o &1 shl GREHITT 2t 2, T8 ST A1 2|

Comments Externally refraining from sinful activities and in-

ternally absence of passions iari@a' or conduct. Although conduct
is of many kinds & sub-kinds but here five main kinds are described -

1. Simayika Caritra - Remaining engrossed in meditation in the
nature of self and by refraining from all kinds of sinful thoughts &

TG o TR 551
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activities and by giving up attachment & aversion or practising in a
righteous manner the six essentialsas&yika Caritra.

2. Chedopastlapana Caritra - Sometimes owing to careless-
ness, knowingly or unknowingly the ascetic may deviate from his vows.
When he is installed again in his vows after due expiation, it is called
Chedopastipara Caritra or reinitiation.

A monk dwells in both &nayika & Chedopastparz Caritras from
sixth to ninth stages of spiritual development.

3. Pariharavisuddhi Caritra - Such a conduct manifests in those
who are initiated as monks after thirty years of their happy family life.
They study Pratikhyana Rirva under the pious close proximity of the
feet of a Trthankara omniscient for a period of more than three years
but less than nine years. They travel minimum distance of twasko
without causing any injury to any living organism every day except the
two transition periods. Monks in Paaitavisuddh Caritra dwell in sixth
& seventh stages of spiritual development.

4. Ssksmasamparaya Caritra - Those who practice this kind of
conduct have existence of only very minute rise of greed and all other
kinds of passions are either subsided or destroyed. This kind of conduct
is found only in the tenth stage of spiritual development.

From seventh stage of spiritual development, there are two ways
of rising up in spiritual development - one way is followed by those who
subside their karmas gradually and rise the subsidence ladder and the
other is followed by those who destroy their karmas - and rise the
destructive ladder. Those who destroy their karmas, move directly to
the twelfth stage from tenth stage of spiritual development but those
who subside their karmas move to eleventh stage from the tenth stage
of spiritual development. When the subsided karmas manifest their
rise, the votary falls down to the lower stages gradually. He has to
make an attempt to destroy his karmas and rise in destructive ladder.
The volitional state of both types of votaries in the tenth stage of spiritual
development of minute greed passions is different.
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5. Yathakhyata Caritra - The conduct attained on subsidence or
destruction of all kinds of passions is Yathyata Giritra. It is found
from eleventh stage to fourteenth stage of spiritual development.

The word 'lti" in the 8tra is indicative of completion. That is, it

indicates that by perfect conduct follows the total destruction of all
karmas.

T d9 bl shd+d
Description of external Penance

YT IEH (MU N GG A e T o [T ehA ST o Teh T —
AT ST T9: 1198 11

Anasanavamaudaryavrttiparisankhyanarasaparityaga-
vivikta $ayyasanalayaklesa Bahyar Tapah. (19)

SregTel : VA - IFRF; et - staied ; g e
- RONEEEH ; TURETT — TIR ; fafearreamed - fofosd-
TRATH ; HEFAIN: — HFFA; dTE q4: — (I8 B8 TN ) o
ad ()]

Meaning of Words Anasana -fasting;Avamaudarya -reduced
diet; Vrttiparisankhyana - special restrictions or resolution in the pro-
cess of mealfRasaparityaga -giving up stimulating juicy food articles;
Vivikta $ayyasana -isolated habitationKayaklesah - mortification of
body; Bahyarm Tapah - is six kinds of external penance.

AT : S, Iraried, FhiEegeTH, waken, i
IR FHARAI - Ig B8 YR H1 a1&I a9 2|
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English Rendering :Fasting, reduced meals acceptance,
special resolutions for acceptance of meal, giving up stimulating juicy
food items, isolated resting & meditational places and mortification of
body are six kinds of external penance.

ZiepT : T T 9@ i TS TR o % e
% YT U, S AN W dg H Wiftd & R mER
FHET FE q9 2| FIW R AT T@H, AW h YW HH, TN
AR wem ok # gEEE fify % R ow emen § w, 3
oTfE T FA SRR TgW FCN SFdicd 90 B| Teh, W enfe % faw
¥ waft @ & I Fea § q e fREm e R asEn wad
8l 98 gRiTese™ a9 FEAar 2l 3R & Togeh gH A Th W
onfy fowes Tgew ariq o 1 Rty wE gfouiEeEE @
31 I #Hi Tigfa @R wa S Al A, g9 S @i @
HEAT W IR qu ?| 3feaE % od W e wiftd & ol far
W oo 9 % o’ o guyes @rew i g & o weicm
Toran ST 21 weR=d W Ufes T O S ST a0 ST fafaesrasare
T 2| Th, gl il fie ¥ Wed Y@ W onfe § Fetg sEed,
s i egm enfe A ufefy % o dEa w wmamm an
aMEW| ATHHEAR 3Fad FoAe & IR &1 g9 HEAT FREFAY d9 2
A AW, gF F g9 § FEw, FUewr e SR M TR %
ST AT RO T T 3G § A TR ST ?1 98 3@ Hed
FH * o, gagds T I 9EA B FH B & o 3R e
yaeT & T TR S R

<tk o5 @9 el § gieier BT & o1 W1 g5 % oS A Bl
2, SO 38 9T A9 el ST 31 3Ty a9 1 frgfg sem & smr qu
"R Il 2

THI9E O o WO H B @, i STl a9 A1 hl (S o 3
U T fohd S &, T8 gl 1 e 9T Bl

Comments Renouncing of meals for the purpose of destruction
of karmas, meditation and scriptural knowledge without any desire for
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temporal benefit is fasting penance. Diminished or reduced diet by one,
two etc. morsels is intended to develope constant vigilance regarding
self-control, for supression of evils, for contentment and to study with
ease. Limiting streets, houses etc. for meals taking process is known
as "\tti' and decision about their numbers is known asak@ga' . The
purpose is to conquer desires by this penance. This is known as
'Vrttiparisaikhyana' penance. Special restrictions consist in limiting the
number of houses etc. for begging food, intended for overcoming desire
is 'Vrttiparisaikhyana' penance. To give up stimutating and delicious
food items such as Ghmilk etc. is 'Rasa Paréga' penance. It is
intended to curb the excitement caused by senses to overcome sleep
and to facilitate study. To take rest or stay in a lonely and pure or
contamination-free place is 'Vivikiayyasana' penance. The ascetic
has to make his abode in lonely places or houses which are free from
insect afflictions, in order to maintain uninterrupted celibacy, study,
meditation etc. Mortification of body as prescribed in scriptural codes
is 'Kayaklesa' penance. It is performed by meditational standing in the
sun, dwelling under trees, sleeping in an open place without any covering
and to practise different meditational postures. The object of this is to
cultivate a habit of patient endurance of body-pain and sufferings in
order to remove attachment to pleasures and to preclaim the glory of
the teachings of the omniscient.

The difference between afflictions and external penance is that
afflictions are caused by others whereas external penances are
performed by self for dissociation of karmas. This is the main difference
between the two.

AL /AR q9 T heH
Description of Internal Penance

BIBIRPRIEERERIE IR IE IR eI Eie e T ERT
(ST — o - SR - T e - e - AT 3T )

Prayascittavinayavaiyavrttyasvadhyayavyutsarga-
dhyananyuttaram. (20)

W/WW d9 hl hed 558
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yreaTel : st A R - R darg - dae;
WA — W Gt — Yool ; ST — 2 ; 3 - 3|
(3T /AR 9 2) |

Meaning of Words :Prayascitta - expiation;Vinaya - rever-
ence;Vaiyavrttya - service to the religious fellow - being3adhyaya -

study of scripturesyiyutsarga - renunciation;Dhyanani - meditation;
Uttaram - second (Internal penance).

AT : wraAfTer, fo, S, e, ogeat St e - 9e
BE YR ol =g /A== a9 2l
English Rendering :Expiation, reverence, service, study of

scriptures, renunciation and meditation are six kinds of internal pen-
ance.

2T - 73 ¥ 53 STauedt <1 e T rEfvee B 91 gHee A
o1 RER T TR 21 T8 g 1 2T o B A1 95 e o ST
AT fora 21 TR TRk o STIHR U SHEAT, IR Sl =reet g 1 gal
TS G SUTEAT HAT STg 7| A il AT R /g g 7w
T AT AT AT TH hl AT HAT WA 7| SR 3N THHRR
Y T HT IR AT I YT T AT FHAT Jeoil 3| Th 90 T
e =1 g =1 ot o faara 61 @ S e 7| AA W e
T B T 3 3Ty /3T~ Y hal & AUT I8 qY STel godl ohl TU&T
TE T, TEI T8 STy /AR T Fe 2
Comments Expiation is the process of purification of sins com-
mitted previously or removal of sins committed by negligence. To be
modest or to be humble is 'Vinaya' or reverence to the holy personnage

is 'Vinaya'. 'Vaiyivrttya' is rendering service according to one's capac-
ity to the saints or to help them in difficulty by bodily activity or with

556 ARG /TIHISEAT: [ R0

Tattvarthasatram/Ninth Chapter/20




things. Contemplation of knowledge or giving up sloth or idleness while
reading scriptures is study. To give up arrogance and egoism or to give
up external and internal attachment is "VWutsarga' or renunciation. con-
trolling rambling of mind or concentration on one subject is meditation.
As these kinds of penance regulate or restrain the mind, these are
known as internal penance or these kinds are not dependent on any
external conditions and as such these are known as internal penance.

FITE q9 & U
Kinds of Internal Penance

TATGEIIATGHET TATSHH TR |11
(F9-=1g: -ax-va-Tg-WaT: AAHA Uk M)

Navacaturdasapaicadvibheda Yatakramam Pragdhyanat. (21)

yregTef ; FereqdvaatgdeEr - A, =w, v, ue v A 9e;
TATHAY — ThHSl: ; TR — &9 § Tacl deh (3TaLg /TR a9

% T F)I

Meaning of Words :Navacaturdasapaicadvibhedih - nine,
four, ten, five and twoYathakramam - respectively (or in that order);

Pragdhyanat - before or prior to the meditational internal penance (are
kinds.)

AT : <A T Ut ok IAIG /AR 9 % H: A, =W, 2,
U SR @ 9 F

Rendering :Prior to meditation, the internal penance are of
nine, four, ten, five and two kinds respectively.

ZIehT : S W Uge % o 198 3Ty /A= a9 <l e s
T3 ¥ for w1 7, 9§ - TN, fome, dugw, @re S |

=G a9 h We 557
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o H Uy Ug ¥ yEfem & A, O % AR, SaEw # o,
T o Uie TR SFeer] o Al Wa Bld 8| 3R U AT o FA1 H R
I TET 2| e ot g/ A a9 o Af<H 9g B1 <Ifeh 3Tk Ty
T gerep, foreqa e o1 forn ST 2, 3oy 38 e g § A W 2

Comments Prior to meditation, the kinds of internal penance
described in the previousitga are expiation, reverence, service to the
saints, study and renunciation. The use of the wordakathan' or
respectively means that expiation is of nine kinds, reverence is of four
kinds, service to the saints is of ten kinds, study is of five kinds and
renunciation is of two kinds. These are being described in the following
Satras. Meditation is the last kind of internal penance. As it is to be
detailed separately in the followingtas, it is not mentioned here.

TATEed a9 % 92

Kinds of Expiation Penance

URERITEATIAT: |11
(AT - fdshHoT - ad - 3w - feraeh =g et -qu: -
BE-INER-ITEATIHT: | )
Alocanapratikramanatadubhayavivekavyutsarga-
tapaschedapariharopasthapanah. (22)
TGSl : AR — ST ; Sfdshaor - Wik qgwE - 3
TET I ST SR ufashuvr; fedes - faaw; sget - Sy,
qU: — dU; B — D¢; UNER — UNER; IULATIAT: — ITEATIT|

Meaning of Words :Alocana - confessionPratikramana -
repentanceladubhaya - both confession & repentanc¥jveka -
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discriminationMWyutsarga - giving up attachment to the bodygpah -
penanceCheda - suspensionParihara - expulsion;Upasthapanah -
re-initiation.

AT : ST, IFISHAI, TG ~ TTelrerT U fashuvr, fade,
FeEt, qU, B, TNER 3 JUTATET — F 3=l /AL a9 o Y99 9g
w7 T YHR I & F

English Rendering Confession, repentance, both confession
& repentance combined, discrimination, giving up attachment to the
body, penance, suspension, expulsion and re-initiation or restoration are
nine kinds of first internal penance of expiation.

21T : gt Tl 1 Featg /3=t qUl 1 Seoid Td 36 Wl hl
A SITE TS B1 30 Gl 6 IAg /S U o YW He JRITe a9
% U 1 U TR TR R

T 1 219 | A g FET ]| F@T 36k A UGl 1 e R
T & Tuet for forelt ke & o799 gt o1 e v SATet=T 2
T qw fae B - T A vE Faed woAu ufdfEn s s
ISR 8| SATAEHT 3T fshuol 9 ST <hl T B WX gIST o1 IMeM
B § TgW TRITE 8| 55, &, 3%, UM, U 3G % g ¥ G
T W I T AT G gY 3, T 3R T AT i fowmr/
T FAT o TR 81 1ET A ¥ A H gE % H IR @
MU ST TROT Bl S W 3G AN R fean S, 3Heht foades #ed 2
FRTcE 3G AT el IRAfv= gl fdad, 9a1, "8 o7 i Jersa
1 B FET B3 TR 2| &, HIg A o faH § 9g8 § gL TH
T AT IRER TR 81 IH: Siferd e UL JEfved gl

Comments 1n the previous &ra, names of kinds of internal

penance and their sub-divisions are stated. In ditia,$he sub-divisions
of the first internal penance - expiation are being described.

g a9 & He 559

Kinds of Expiation Penance




Expiation means yielding purification to the consciousness. Here its
nine sub-divisions are stated. Repentance is to narrate all the faults com-
mitted without any reservation to one's preceptor. ‘My deed be condoned'
to request the preceptor in this manner is penitential retreat (i.e.
Pratikramana). As the sin is corrected by such two fold expiation, the
combination of both repentance and penitential retreat is known as two
fold expiation. Separation of infirmities of substance, area, food, drinks
impliments etc. for self -purification is expiation named 'Viveka' or tak-
ing or accepting, due to negligence the items which were given up and
to give up these items on realising the mistake is 'Viveka' expiation.
Standing in a place without any attachment for the body is known as
‘Wutsarga' expiation. Discounting the period of penance by a week, a
fortnight etc. of a monk is suspension (Cheda) expiation. Expelling one
from the order of the congragation for a fortnight, a month etc. is expul-
sion expiation. Reinitation consists of initiation into the order once again.

fora qu & 92

Kinds of Vinaya Penance

SO |13 1
(FH-eE - =T -39=m: |)
Jianadarsanadritropac arah. (23)

YEGTe : §H ~ TF; 9 - gEH; Wi — w1 Suem: -
EECITY

Meaning of Words :Jaana - (reverence to) knowledge;
Darsana - (reverence to) faithCaritra - (reverence to) conduct;
Upacarah - (reverence to) custom of homage.

AT : TF o, g foma, =i e e swem fa - T
IR YHR 1 O ®U A=W q9 2
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English Rendering Reverence for knowledge, reverence for
faith, reverence for conduct and reverence for custom of homage are
four kinds of internal penance of Vinaya i.e. Reverence.

ZIeT - 55T HATEL F T WE WSt 3 3 T B @0 AT, I
HRAE HAT AR SO FAT A1 T foma 71wy anfe Qi @ Wea
e S HGH AT G2 ford 2| Trrgite 1 =mhe § e o =i
forar 2 o o enfe & wgE o W e B SM, 39w § ot
S, T I AT T THEHR TS HAT TR forar & aen 39 et |
oft M, I 3R T F TR AT, 37k 0N T hicH T ST T
T e off ITEm fam R

Comments Acquiring knowledge, practising knowledge, rec-
ollecting knowledge and so on with great veneration and with the ob-
ject of attaining salvation constitute reverence to knowledge. Belief in
the nature of Realities without doubt etc. is reverence to faith. Absorp-
tion in conduct with knowledge and faith is reverence to conduct. Ris-
ing up, offering welcome and making obeisance in the presence of
Acarya etc. constitute reverential homage. Even with regard to the
Great ones who are not present, making obeisance with the body, speech
and mind, extolling their merits and recollecting them also constitute
reverence to the custom of homage.

AT U o He

Kinds of Vaiyavrttya Penance

AT AT T AU S AT U TSR AT S S ETE M | 1% |
(T - JUTEATT ~ AU e - e ~TeAT - TV - el ~ T e e~ FH I | )
Acaryopadhyayatapasvéaiksaglanaganakula-
sanghasadhumanojianam. (24)

ot : ST — ST ; IUTSTE — IS ; AUTET — que;
er — JeT; A= - AN ; O — 7075 el — Fed; TSH — HgH; 1Y
- H1Y; AARET — FA
AT A9 % A 561

Kinds of Vaiyavrttya Penance




Meaning of Words Acarya - Acarya; Upadhyaya - Upadhyaya;
Tapasvi - Tapasy, Saiksa - Saiksa; Glana - Glana; Gana - Gana; Kula -
Kula; Saagha - Saigha;Sadhu - Sadhu; Manojfianam - Manojia.

gATef : s, v, quet, e, @, W, F, a9, w1y
3R T o 9E ¥ JUEW ¥9 G TR H g /AR 9 2

English Rendering :Acarya, Umdhyaya, Tapasy $aiksa,
Glana, Gaa, Kula, Sagha, Sdhu and Mandia are ten kinds of ascet-
ics and service to them results in ten kinds of ¥aiyya i.e. service to
the ascetics.

27T - OIS o S g T W 3T Hamone St Har-ge
STt 7, 97 SATg AT W IAg /AR a9 2l

former fiftm @ firsy den QR ol 1 IO d 8, 9 e
FEAd 2| Wi Tifed & o formeh u S I ugd €, 9 3™
FEA & HEUATE IAMME 1 ITOH FH el quEsll gl Sl 2|
Tremsficr Sre7 shaetTar 31 T oAfE & Tl IR Tl T kel ST 2|
TRl I Tl 707 FEd & SEehrar o 315 HUGH i Hol el
ST 81 IR AT o HHOT o TYEE 1 UgY Hed ol e ¥ watea
T TTY Hel AT 8| AH-TFAd T AT el AT 2|

Comments :The service rendered to the virtuous ones when
they are subjected to sufferings is the internal penance known as
‘Vaiyavrtti'.

'‘Acarya’ is the head from whom the vows are taken and practised.
'‘Upadhyaya’ is the teacher under whom the scriptures are studied in
order to attain liberation. "Tapasis the saint who practises long fasts
etc. Saiksa' is the student disciple. Bk’ is the saint whose body is
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afflicted on account of illness etc. 'f@ais a congregation of old ascet-
ics. 'Kula'is the congregation of the disciples of the satmga. 'Sagha'

is the congregation of the four orders of ascetiaslh® is a saint of
long standing.'Manap' is a saint of high reputation.

AT qU o UG
Kinds of Swidhyaya Penance

ATEATIEBATI I AT TIIHTIQET: | 1% 1
(ST~ T - ST &~ SATEAT — SIS )
Vacanapracchananupreksamnayadharmopadeah. (25)
I1egTef ;AT — AT TESAT — TRl STINE — SAeT;
AT — A SHIS: — gHiuey ()|
Meaning of Words Vacara - teachingPracchars - question-
ing (for clarification);Anupreksa - repeated reflectiodmnaya -memo-

rizing proper recitationPharmopadesah - delivering sermons or
preachings.

FATY : AT, TeRl, ALY, AFEE IR gy - ¥ ot
YR T ST F9 A==/ 9 2
English Rendering Reading, questioning for clarity, repeated

reflection, memorizing by proper recitation and delivering sermons or
preachings are five kinds of &lhyaya internal penance.

ZTehT - U7, 319 3T ST ol A 9T ol UM AT SreT AT o
AT 2l ™ I G HA AT AT T bl o2 i o6 forel e e
T WA 2 ST gU 31 ol A § IR-aR 3TV T S0 2
AT 1 e TS ol IH:-T: QI T 8| g 371e i
TS AT TR AT 2

1A A9 o U 563
Kinds of Svadhyaya Penance



Comments To teach or to present scripture or their meaning or

both with precision to an appropriate person Eigaya. Putting ques-
tions to others with an object of clearing doubts or strengthening one's
knowledge is questioning (PraccharRecitation Amnaya) is repeat-

ing the text again and again with correct pronunciation. Preaching
(Dharmopadsa) is narrating moral stories etc.

=gea % U

Kinds of Wutsarga Penance

TR | 135 1|
(ST~ AT~ -3UL: | )
Bahyabhyantaropadhyoh. (26)

IregTef : AR - AR (IUM) ; AR — RN (3UFY) ; IuEAT:
— Jufer |

Meaning of Words :Bahya - external (attachments);
Abhyantara - internal (attachments)Jpadhyoh - of attachments.

TATS : el SR AR U B @ - T & TR i Zewr
¥ H AR q9 2

English Rendering :To give up external & internal attach-
ments are two kinds of internal Wutsarga penance.

ZTehT : 3uft o1 219 ufwE & S el S AR ¥ 31 YN
BIT 8| SgcaSH Tl ogeet & Forerht a1ef T | 97 4 WhR R -
TR AT T SR AR U W | ST | S g2 &, 58 — FhH,
M, YT AT STel 3l & 3R shier SA1fE &9 ATHT o T AR 3l
2l Fa e q6 I Sfaawd=a & R w@ o @ w T ot e
3t T ohel ST 2| T8 g, Fefrar o St R o o T w e
% for fopn St 2
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Comments :Upadhi' means attachment which is of two kinds -
external and internal. "VWutsarga' means giving up i.e. renunciation. It
is of two kinds - giving up external objects of attachment and internal
attachment. House, riches, grains etc. which do not become one with
one's own-self are external attachments. Anger etc. passions which
are the dispositions of the self are internal attachment. Renouncing
attachment for the body for a particular period or for one's life-time is
also considered as giving up of internal attachment. The object is to
cultivate detachment, fearlessness and to dispel desire for living.

S o TTHT, 0T TS HTeA T HA
Description of Owner, Characteristics & duration of meditation

SAHEATRI R samaTaggard | 101

(ITH-Te e T - femar-FRe: ey en-at:-geatd ) )

Uttamasanhananasyaikigracintanirodho
Dhyanamantarmuhartt at. (27)

IIegTef ; SR — Iq He (AT) 1 ; TRTITRIATIARIE:
-k s # o A T AT - e (R); en-sravgid -
H-aHgd |

Meaning of Words Uttamasanhananasya -of the best physical
structure;Ekagracintanirodhah - concentration of thought on the

meaning of one object only devoid of all other thougbtsjanam -
meditation;A-Antarm ahurtt at - up to one Antarmuta.

GATY : 30 TEH a1 1 U forve # e o AR eI R
S sdded Fd dh & 2l R

English RenderingConcentration of thought on one particular

object is meditation which may continue up to one Antaortatby those
who are bestowed with the best physical body structure.

€T & TETHT, TTETUT TS ShTel ehl Sha 565
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ZIehT : sfe & G - ISR, ST T TR - 3
3T T Fheetd &l Toheg S0 O Wt o1 T1ed o vom & 71 ek 59
AT T Y IS Uk Hae BT 7, 39 399 Haee ool o g Uk foRe famiy
foa ot =l Tehert A1k | AT U ATHed deh M TR S
Tehal 2

Comments The first three body-structures - Vagaloharaca,
Vajrararaca and Nraca - are the best structures. But salvation is pos-
sible only with the first body-structure. The one, having anyone of these

three types of the best body-structures can meditate by fixing his thought
on any particular object for a maximum duration of one Antaamah

I % ¥e

Kinds of Meditation

ATRRIGEIFATH | 125 ||
(el g - el 3| )

Arttaraudradharmya suklani. (28)

yregref ;o - o (wAH); dg - g () aw - ud
(54M) ; AT — YA (24 E)|

Meaning of Words Artta - painful (Concentration)Raudra -
cruel (concentration)®harmya - religious (concentrationfuklani -
pure meditation.

ATY : 3, g, o 3N YA - 3 W % W Ae

English Rendering Painful Concentration, Wicked Concen-

tration, Religious Concentration and Pure Meditation are four kinds of
Dhyana i.e. meditation.

21T : 38 T3 T eI % IR WSl 1 R B W F G A Tk
&Y 3R Wl 1 JUH TR STerTI

566 AL /TAHISH: /35
Tattvarthasatram/Ninth Chapter/28




g1 § S =IH BT 7, 98 3N &AW gl &5 Wl 31 B AN 2l
THRT Y AT A gHaTeT €H Ug &H 21 51 91 ¥ Ih 7, 98 9 &I
71 Tow y1fer Tor o ey R, 98 YO A 21 S IR YR o SAHl
T 2 YR 3T 31 TR &Y &I | ST I hl R0 &, 98 ST
M g 3 S waT % e w0 o gudd ?, 98 WWEd = 2|

Comments In this Sitra, description is given of the four kinds
of concentrations. In the followingi®8as, description is to be given of
their nature and kinds.

Concentration on pain iartta Dhyana' or that which arises from
concentration on pain. 'Rudra’ means cruel temprament. The activity
or concentration on cruel temprament is 'Raudraabhy The
meditation which is associated with religion is Dharmadblay That
which is associated with purity &ukla Dhyana'. These four kinds of
mediation are divided in to two types - auspicious and inauspicious.
That which is the cause for influx of de-merit karmas is inauspicious
and that which is capable for destroying karmas is auspicious.

IR ST T HA
Result of auspicious meditations

R ARl 1RE 1
(R el
Pare Moksaheta. (29)
ITeGT : W - 3= % (3 AH); Wiergd - 9E % 2q (3)1

Meaning of Words Pare -last (two meditations)yloksahet
- cause of salvation.

AT : 91 % < AF Wk HRO E|

English Rendering :The last two meditations are cause of
salvation.

ZiT - m g 1 W faer | 2, wlerd 95 3 e % 0d  me
1 ¥9/F1 Fe1 2| 3 A=W 3 AH § - e S yFAeI| g
78 +ff aed @ T wumd: @1 =IH - T TR U &I HER % HR g
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Comments The use of the word 'Pare’ as plural is indicative of
the last two kinds of meditations which are the causes of salvation.
These two last meditation are DharmaatteyandSukladhyana. It also
means that the first twoArttadhyana and Raudradlaga are causes
of transmigration.

ST o1 T e - T GANTS

Description of Painful Concentration - alliance of dis-agreeable objects

ATAHHATTE TR afgurae W iaaH-argR: 11301 |
(ST - ST HESRITT - oI Sf-ao=amer: |)
Arttamamanojiiasya Samprayoge Tadviprayoaya
Smrtisamanvaharah. (30)

IregTef ;AT — AR (SAH) ; AUATR— FAAT H1; TEGA
- AN §H W; AFGHENTE - 39 o & o ; egfoemeaer: -
=R fo=a e

Meaning of Words :Arttam - painful concentration;
Amanojiasya -of disagreeable objectSamprayoge on their alliances;

Tadviprayogaya - for their removal;Smrtisamanvaharah - to remain
worried all the time.

AT : A e % Wred B W 3uh ferim % ford fiwa forma
FHET TIH AEAH 2|

English Rendering On the alliance with disagreeable object,
to remain worried all the time for its removal is the first painful concen-
tration known adrttadhyana.

ZieT : stz A S uge F T A 9 W IR E A F
o aR-eR fomm e s1fase SS9 R 9UH TR gl St
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TSl =e SR A QHI TR o Bld 8| FEU, Fieagh IR Higd Sl
e Qe 9 39 A Tt 1, T A STHAR = ugred g1 3T I,
fow, wves anfe s S U 2l

Comments Undesirable or disagreeable objects, when get as-
sociated, one remains continuously worried for their removal. Such
repeated concentration for removal is first kind of painful concentra-
tion called 'Anita SanyogajaArttadhyana’. Undesirable objects can
be both sentient and insentient ones. Ugly looking having offensive
body smell woman etc. and enemies generating fear, snakes etc. are

disagreeable sentient objects. Weapons, poison, prickly thorn etc. are
disagreeable insentient objects.

3% forTeT STieaH

Painful Concentration - Separation of desirable objects

ferada as 113411
(fowdid T 1)
Viparitarh Manojiiasya. (31)
yreqTef : farafan - (sueh) Tl ; - wE (qeeh) 5

Meaning of Words Viparitam - contrary (to that)Manojiasya
- of agreeable (objects).

GATY : v vere % foEi € 9 W SEeh @A o o aR-aw
T & (3 fommr) fodia emmiem 21
English Rendering :0On separation of agreeable objects, to

remain worried all the time for their attainmant is the second painful
concentration i.e sta Viyogaja.

21T - e, g, eH-ur enfe gee gerelf o fadnT & 9 o SR
et o o SR-aR = 1 3% S0 /352 foiTS AW Sl gE

e T arieaTa 569
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AMEAH 2| @ § FEaaEr 9¢ 6l I gH ¥ aR-ar fo=a
FHAT A Bferd BT 2|

Comments :When agreeable objects such as wife, son or the
wealth are lost, thinking again & again for regaining them is the second
type ofArttadhyana (i.e. sorrowful concentration). From the previous

Satra, the word 'Smutisamanwghara’ is supplied here to mean repeated
thinking for regaining.

et T

Painful Concentration - To remain worried for removal of pain

e | 1311
(e =)
Vedanayasca. (32)

IregTef : AEATET: — A& F (BN W); 7 — 3N
Meaning of Words :Vedarayah - on feeling painCa - and.

GATY : 31 B T 3T et o ford am-sm fereen e (-
fama am 1 o) s 2|

English Rendering For getting rid of pain, to remain worried
for removal all the time is the third kind of painful concentration known
as 'Rdacintana’ painful concentration.

ZIehT : Wbk, SrEfes Jd W 371e & 81 arell Tiifes Se
I QA F o S TR T Bl 8, F8 e et T
SARIEA 21 T % B T AR 2 T, T w7gd ke ¢ Tl B, A el
Afth fierht, 38 TR TS TS §:@ 1 foraR Shtd & el STea™ 2

W H o Hoamerr 9 fil I @F ¥ JR-aR e
T 1l Hiord g 2|
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Comments :When there is pain caused by mental, verbal or
physical disease etc., to think again and again for their removal is the
third 'RdacintanaArttadhyana’. On suffering from the disease, to
become impatient as to when shall | be cured, the disease is causing lot
of pain when shall | be cured; to remain continuously thinking about the
disease is the third kind of sorrowful concentration.

In this Sitra also, the word 'Smatisamanghara’ is implied meaning
thereby repeated thinking.

IEEERCIIC]

Painful Concentration for future prosperity & Sensual enjoyment

e =133
(Fer =)
Nidanam Ca. (33)
yregref : fagrw - fem; = -
Meaning of Words :Nidanam - Nidana; Ca - and.
GATY : e Tomeh e aTelem R

English Rendering :To remain worried all the time for future
sensual enjoyment & prosperity is the fourth kind of painful
concentration known as ‘Nida Arttadhyana.

2T : ‘g3 wiasy & 3@ og f wifd @ @ Tgew w1 feH
FEA 2 G H T g F gF 3o H AW § HiwwawR ug
TG 1 TASH 2| Wios § 9T oAl It i STehreer | e ol -
TR AT = g W w1 AeH 2l

Comments The desire to possess in future a particular type of
pleasure - object is called 'Niish'. The word 'Ca’ in thenBa refers to
‘Smrtisamanghara’ used in &ra 30. Thinking again & again for attaining

pleasure-objects in future is the fourth kind of sorrowful concentration
‘Nidana'.

frem s 571
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SIS oh T

Owners of Painful Concentrations

AGTeRAGuIeRauHaEaaH T | 1321
(a7~ fera - T ferd - o - g | )

Tadaviratadesaviratapramattasamyatanam. (34)

IIEGTY : Aq - aR (IAREAN); AfRaRvRaTRETaET —
JAford, evferd 3R yH<Eadl o (BT ?)|

Meaning of Words :Tat - that (painful concentration);

Aviratadesaviratapramattasarmyatanam - (it manifests) to those who
do not keep vows, have partial vows and have great vows with non-
vigilance.

AT : 9 AN WAfed, 2ed N yHwEEd Shel @l E
gohdl 2|

English Rendering :Painful concentration can manifest to
those who do not keep vows, have partial vows and to the non-vigiliant
ascetics.

21T : Fdl 1 Uo7 wW arel faeangfte, wmed argfe,
grIfHeATgite qom AfoRd TRAgfse ®9 YUW =R TURYM] o Sid Aford
FHEATd 2| TIH TR CIfeRd FEeld § Urgg YR % yuTg afed
Ted VR i T THTHId HEd &l JUH drE RS Sl sl
T T T SIEAM BT 8, Aok ST qodTe Tt i gardfafy
Fehl % IER Do T g % FiEF H1 Sie dF e B
21 R o grdi o |1 Toed fgM 18 TehdT 2| JHTHad % YIS
3eg it 3tferepar B9 ¥ i Tiea -t 81 Tehd B

Comments :Avirata' i.e. thosenas who do not undertake any
vows being wrong believersa§&dana right believers, right & wrong

believers and vowless right believers, dwelling in first four stages of
spiritual development are called 'Avirata'. Those who practise partial
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vows are called 'Bavirata’, dwelling in the fifth stage of spiritual
development. Pramattasgata are monks in the sixth stage of spiritual
development performing their duties but subject to fifteen kinds of faults.
In the case of those dwelling up to fifth stage of spiritual development,
all the four types of sorrowful concentration accur. According to the
comments of 'Saavthasiddhi' scripture composed Agarya Rijyapada
Svami, in case of non-vigilant monks, the first three sorrowful
concentration except the last one i.e. 4@l occur. Those with partial
vows may have minor desires for future pleasure objects. In case of
non-vigilant monks, at times, three kinds of sorrowful concentration
may occur due to rise of non-vigilance.

Qe o Tl 37 9

Owners & kinds of Wrathful Concentration

e aaaaEReTuaT tgAferaquTierRaat: | 13% 1|
(fee-sra v - fawereaor: g sifera-guferaa: 1)
Himsanrutasteyavisayasanrak sanebhyo
Raudramaviratadesaviratayoh. (35)

yregTef ; TaaEtaaEReOna: - i, o, 9, ufug
e, WgH - U (W) feraeurferaar: — fRd iR gufoRd
(ToRErT) H

Meaning of Words Himsanrutasteyavsayasanrak sanebhyah
- violence, untruth, stealing, safeguarding the posses$tangram -

(cause of) wrathful concentratioAyiratadesaviratayoh - those with-
out vows and those having partial vows (may have).

AT : T, w3, 9 @i oy w@we % o wad fe e

~ 3 Qgea o =R Yo B 8| T8 Ageam sAfernd 37 2urferd qurererd!
St sl g 2|

English Rendering To remain continuously worried for - vio-
lence, untruth, stealing and protection of possession are four kinds of

{geq™ & T 3R 9e 573
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wrathful concentration. Such a wrathful concentration manifests to those
who dwell in vowless & partial vows states of spiritual development.

21T : s AT % w0 A R faf=a @ dges 21 dgerm %
o, g, =g o ufoeme 93 €1 e efes fransti &
MG T % R0 58 e Agea a1 21 g ol 9l ot a1
AN S A< 1 ITIHT HT IS A9 UG gl I F o
G T TS AT ARG ATH U™ gl 3ol o faw-vm |
A AT IR U5ea 2| Agea™ vae U™ 8 dr=e U™
T < STl ol B1dT 2| Tifehd IR Togieh AW TURAT ol I8 Teh
e giifaal 1 0T T&1 @, Fifeh TRree 1 Ul & ame 2

Comments To remain continuously deeply involved in thought
about wrathful activities is termed as 'Raudraufiay. Its kinds are
Himsananda (wrathful activities relating to injury) rdnanda (wrathful
activities relating to untruth), Caunyanda (wrathful activities relating
to theft) and Parigraimanda (wrathful activities relating to mundane
possessions). To have enjoyment in violent or killing activities is
Himsananda Raudradlaga. To take pleasure in falsity or cheating others
is Mrsananda Raudradlapa. To take pleasure in committing theft is
Caunyananda Raudradlapa. To feel pleasure in mundane objects is
Parigralinanda Raudradlaga. Such a wrathful concentration is found
to exist in those who dwell from first stage to fifth stage of spiritual
development. But it is not a cause for bondage of infernal life-course
etc. to those who dwell in the fifth stage of spiritual development because
of grandeur of the Right Faith.

THEAH o WG

Kinds of Religious Concentration

AT fUTeRHETA a1 136 1
(AT - 37T -~ feraTeh — T - foerma ey

Ajnapayavipakasansthanavicayaya Dharmyam. (36)
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IeGTe ; STUEETERERA R - o (Rew), s
(for=r), Tordmer (forerr) S7R T (T o for; el - o (=) 2|

Meaning of Words :Ajiapayavipakasamsthanavicayaya - (the
contemplation of objects) of revelation, removal of misfortune or ca-

lamity, fruition of karmas and structure of univerBbBarmyam - (is)
religious concentration.

AT : TS, o, ferdreh 3R e 1 femmon & i w
THW T R 2|

English Rendering Contemplation on objects of revelations,
removal of misfortune or calamity, fruition of karmas and the structure
of universe is religious concentration.

ZTehT - 4 quIset <l Wik, W o WeAE, qw e, o |
TIm 3fe W T o ST gRieq 7| eRiedH o 9R 9g § - STRM-
forem, surafomm, fodmerfoma ot deamiaem| famrm e fa=m )
oo, faas R fommonm aft thids 81 30 U aRieAH % °iY
ST |1efeh T 3cqd AT 3| haell WA gRT JEud fom m T
T gg gl BT SR RIS B HiEe gEl ¥ gehn & Sum
& TR T =R fomae d T SUrfae AW o gwiead g Al o
foamer % s, @ER S fafoa & 9R § e w0 @ fumesfaea
eEAeH BT 3| THR o AT o gy 1 faead s o T e i
ARl H WHIT L - §E T LT 8, TeAHo=— A0 1 Riea
7| FEIMia= gRieaH % IR Hewd § - fiveey (IRR-Tehid fo=am),
TeEY (WT-31er 1 T, Ty (ENTSRR AT i fo=dad) 3R
AT (IO ATHRR-TR fed A Far-gset wia) | eeders agd
ORI | HIqd UM T 8T 2| $© ST o TR gL |rdd
TR § g8 TUTE T BldT 3| F =T AR o HAJER ere
TqY ORI § THA UM G Bl &l A1 F© T STEE! o STgER
TeIH foeR g=ieT hadl ©d ORI ¥ FUW ok TURHET | & Err
7, 399 A= & Rl § J@) @ yER fueew gwie uem
ORI A1 3HY SHH F ORAH § & Fd1 8 I Tg W | W
T o 2|

eI & U 575
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T@l ot TEEEaER 9 il HgIR @ IR IHH TAF 6 1Y
e gl gl

Comments :To remain engrossed in devotion ofila
Parameti, study of religious scriptures, reflection on the nature of
realities, endowment of Ratnatraya and to be always remain stable in
restraint etc. is termed as Dharmaalhg. It is of four kinds -
'‘Ajnavicaya’, 'Afyavicaya’, 'Vipakavicaya' and 'Sasthanavicaya. To
investigate or to contemplate is 'Vicaya'. Investigation, discrimination
and deliberation are all synonyms. Prefixing the word 'Vicaya' with
every kind of Dharma gives desired meaning and volition. To have firm
belief in the scriptural preachings based on teachings of the omniscient
is 'Ajiavicaya’ Dharmadhana. To have continous reflection on the
means of getting rid of mundane sufferings is apgvicaya'
Dharmadhygna. To reflect on the worldly causes of mundane
peculiarities due to fruition of karmas is "Wkavicaya' Dharmadlaya.
To have reflection on the structural constitution of the universe and to
ponder over on untold sufferings the mundane beings undergo due to
transmigration is 'Sasthanavicaya' Dharmadlapa. This is again of
four kinds - Pidastha (i.e. reflection on the self soul nature), Padastha
(reflection based on mystic versesjipastha (reflection on the nature
of soul in the shape & size of human body) angaRta (reflection as
a soul is only knower and seer). Dharmamttayis found to exist from
fourth stage to seventh stage of spiritual development. Saargas
are of the view that it exists only from seventh to tenth stage of spiritual
development. Some other Acharyas are of the view that it exists from
fourth to tenth stage of spiritual development. And according to some
otherAcaryas, 'Sansthanavicaya' Dharmadlapa is found only in those
who dwell in higher stages over sixth stage of spiritual development
and not in lower stages. Similarly "\dipavicaya' Dharmadiana
manifests in fifth and higher stages of spiritual development and is also
a cause for eventual attainment of salvation.

Here also the term 'Smitisamanahara’ is supplied and is added
to every kind of Dharmadlapa.
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T < JFAEAHI o Tt

Owners of the first two pure meditations

YA T gEtag: | 130l
(g - )
Sukle Cadye Parvavidah. (37)
IrsgTef ¢y | - o - (veieE) i e % & g
(£am) ; geiferg: — Jeifeg < (B 7))
Meaning of Words Sukle Ca -Adye -(religious concentration)

and first two pure meditations manifest to the saint well verseiha®
(i.e. Rirvavida);Parvavida - well versed in Brvas.

AT : a3 enfe % a1 Y gdtag (38 % ) %
2d 2

English Rendering The religious concentration and first two
pure meditations manifest to a saint who is well versediivalB.

21T : JFAEAH F IR NGl K v S F gE H e e
TEe % ol YFTAM — Jeediedeh A Uehedlerdeh GERHAR % Bl 3,
TET T g W S TR G 9 veg ¥ gean w1 off 9y g
8| TR A0 HARET & Teed BT 2| A0 SV o+ T YA A=
Bl Bl

I H ‘qEfde:’ e % ol SRl 3 gdehacht 1 BT S 2
T o FIEAR Ydhaetl 92 a1 o M1 81 8| 3 gevg &9 gHed 3d
M 1 IR A 9Tt TEfY 2 71 3 geayd i 9iayd gl o e
B1d 21 e AT sTEw & ol 9w q@t 1 & Frn g stevas @
B T H UH S g1 & OFE &, Qo A1 Qv @i o @ AfUT STiEu
I U 7| 3aier gefag o o Emmed o1 € sy SR @ ok
I g U wald g 21 g oreA & ifwm g 9o R men § ot
T &Y JFALAT oh TATHY 577
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I B eh B & ford qu gat 1 e 891 STavaeh T8 el
T Rl

T3 ¥ qdfag e I AT 1 HeH 2| T /el | q ure afufe
3R i e enfe & ufddred s ot TR Yawe @ off yereH
I ECRIEREII RIS

IUIH SN &9k ST Jeh & ST w1 ALV BaT B g Yoed—
T - JUFAdeRa AR SURHERAT i foaer # fied & ™Nee o™
H o guRdftr 1 fogen § omed & cwd RYE § FaT B g
YFAAH THeAIaRSER - IREd ORYH § 8T 21 FB = Al
AR T8l 3R GO YFed ENEe e § ot g |

Comments Description of the four kinds ofukladhyna' i.e.
pure meditation is being given in the followingti®s. In this 8tra, itis
stated that the first two pure meditations rthktvavitarka' and
'Ekatvavitarka' are performed by the saint well-versed in the knowledge
of 'Parvas'. The use of the word 'Ca’ in thatr8 connects to the
Dharmadhygna also. Dharmadlapa occurs prior to the ascending of
ladder of spiritual development. During ascending of the ladder, pure
meditation is performed.

'Parvavidah' term occuring in the #ra is meant for scriptural
omniscients as per commentators. AsAmama, Scriptural omniscients
are knowers of fourteeruPra. They are endowed with entire scriptural
knowledge in the form of Dadasanga. They are equipped with both
kinds of Dravyéruta (i.e. material scriptural knowledge) andiigruta
(i.e. acquisition of scriptural knowledge by listening). But for ascending
the ladder of spiritual development, it is not necessary to be well-versed
in the knowledge of fourteermmPras. There are many examples in the
ancient scripturessgama) when only knowers of ten, eleven or twelve
Parvas have ascended the ladder and attained salvation. Therefore, it
is appropriate that the meaning afrVavid' is accepted as knowers of
Parvas and that is what appears to be the message ofitras I8 the
last Sitra 47 of this chapter also, it is stated that saints after attaining
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status as 'Sitaka' get salvation and for that no precondition exists that
they should be knowers of fourteear¥as.

The prescription of ‘#&vavid' in the Stra is in respect of the
primary path. From consideration of secondary path, even those who
have minimum scriptural knowledge required for practice of five
carefulness (Samitis) and three controlsft&) are found to perform
meditation and attain omniscience.

Ascending the ladder of spiritual development is both by subsidence
of karmas and destruction of karmas. The first pure meditation
'Prthaktvavitarkawara' by those who ascend subsidence ladder occurs
from eighth to eleventh stage and by those who ascend the destructive
ladder from eight to tenth stage of spiritual development. The second
pure meditation - 'Ekatvavitaalacara is performed in the twelfth stage
of spiritual development. Sondearyas are of the view that the first &
second pure meditations are performed in the eleventh stage of spiritual
development also.

w4 s %
Owners of the last two pure meditations
W hafer: |13s 1|
(‘ﬁ ETINEE 1)
Pare Kevalineh. (38)
IIeqTe : W - Iaadt &1 (A Ffm A yEsE) ; At -
Faett % (2 7)

Meaning of Words :Pare - last two (pure meditations);
Kevalinah - of omniscient.

AT : ST 3 YA Fel B F

English Rendering :The next two i.e. the last two pure
mediations manifest to the omniscient.
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2T = e i (IR, egiHre, died it )
1 &7 B ¥ R Pt ITed B T R, 3 Shelell Sheatd 21 3% 3T
1 e oft e 2| el WIaH o dEd oy # A 8, A afd
B ¥ fagr, 3ucw, TR onfe s 2, 99 3 aerTehaett hed &l 3Ty
% AW &l § 9 HEd HlA HARTE Tl &, a9 37 BhasAi &
TN T J AN B &1 J 39 0T IRl haalld &l

Iatadt At ifeam @ yEdsA - geufmar-swfaurta i
AR 3 SHAT: TARTRAC ST SFTRRaet % gy fohdl S &l

Comments Those who have destroyed all the four destructive
karmas (i.e. knowledge obscuring, perception obscuring, deluding and
obstructive karmas) are known as Keyamniscient). They are also
called 'Arhanta’ or '‘Arihanta’. When an omniscient is in the thirteenth
stage of spiritual development, he is possessed with Yoga and there-
fore, undertakes travel, preaching etc. and is known as Sayogakeval
or embodied omniscient. At the end of his life span, when only one
Antarmukhurta of his life-span remains, he gives up all activities of body
& mind and is known as 'Ayogakevale. vibrational' omniscient.

The last two pure meditations i.eaksmakriya-Apratipati and

Wuparatakriyinivarti are performed by Sayogakenaahd Ayogakeval
respectively.

JFALAM! o AT

Names of pure meditations

eeehta [aaehg gH SR fauTT e i shaT—
Faditize

(JereFcd —Tehca - fordeh - g & - Toha - STfd - oguta - TRt | )

Pruthaktvaikatvavitarkas ak smakriy apratip ati-
vyuparatakriy anivartini. (39)
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55Tl ; eraea — qued (Toreh) ; Uemcaterdeh — Uehcdl fordeh;
geufsharafaurfa -  geAfmamfaua;  sgurafswarHedi -
RafsRATHEfd|

Meaning of Words :Prthaktva - Pruthaktva (Vitarka) i.e.
absorption in meditation of self but unconsciously allowing its different
attributes to replace on anothEkatvavitarka - absorption in meditation
in one aspect of the self without changing the particular aspect
concentrated uporSuksmakriy apratip ati - the very fine vibratory
movements in the soul even when it is deeply absorbed in \gaia-
ratakriy anivartini - total absorption of the soul in itself, steady and
undisturbably fixed without any motion or vibration what so ever.

AT : qrFcaterdeh, Tehedlardeh, GEHTsRATIIATTTa 3 sgaeefsma
fafd - 3 =R yeae=m 2

English Rendering :Prthaktvavitarka, Ekatvavitarka,

Suksmakriyapratipati and Vyuparatakrignivarti are four pure
meditation.

21T - 30 T § =W YHAAH! F A R ook 81 A F G
T T &IV B U ToRAT ST | E § Yereed - Uehea - foraeh g faa 2|
30y ‘foadeh’ g Sl =AU A IH g1 I[F ST o Tl SISl ST
B, T I ST YU feIqh TS Uehcdlddeh Heall B 2

Comments In this Sitra, names of all four pure meditations are
given. Their characteristics are to be described in the followihrgs$s
The term 'Rthaktva-Ekatva-Vitarka' is given in that&. The term
‘Vitarka' is common for first two pure meditations and these are termed
as 'Rthaktvavitarka' and 'Ekadvitarka'.
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TR} FALATT o ST

Substratum of the four pure meditations
FRARTRTII AR | %0 ||
(3 - T - R ST | )
Tryekayogakayayogayoganam. (40)

I15gTef : AFART - FH SN Th I ; HEETERTAT — HiE-
AN TR ST & (¥ TR JFAIH FHAT: B 7) |

Meaning of Words :Tryekayoga - Three and one Yoga;
Kayayogayoganam - Kayayoga and without Yoga (these four pure
meditations manifest respectively).

AT : Yo YA Al AT, GEU YA Th e,
AT JEFAAH FREARET 3T el FAH ST Sl BT 2

English Rendering :First pure meditation is performed by
those who possess all the three Yogas i.e. activities of body, speech
and mind; the second meditation is performed by anyone of the three
Yogas; the third pure meditation is performed by only body activity and
the fourth pure meditation by without any Yoga.

ZIeBT : 5t YFAEAH % AW el o Tl o aue foR S T
B @1 AFTaTCl i gUdE odes YA 2l &l I A H & fRe o
T A H fOR g9 W Uhddfads YA Bl 2| HRETE %
geafwa-sufauf YT g @ ot sRif % squatmEtd
YFAAT Bl 2l

Comments Here mention is being made of those ascetics who
perform the four pure meditations. Those who possess all the three

kinds of Yoga perform fhaktvavitarka pure meditation. Those who
are steady in only one of the three Yogas perform Ekatvavitarka pure
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meditation. Embodied omniscients perfdimksmakriya-Apratipati pure
meditation and omniscient with no karmic virbrations perform
Wuparatakriyinivarti pure meditation.

TEA 2l YA I ferRrear
Speciality of the first two pure meditations
TR Oferaeha e gt | 18911
(Th-3T3 AiTash-d=m gd|)

Ekasraye Savitarkavicare Purve. (41)

STeaTef : THAA — T AT AidaddER - ik o
3R =R afZd; 9d - 9@ o (YFeaH) |
Meaning of Words :Ekasraye - of having one base or sup-

port; Savitarkavicare - with scriptural knowledge and with shifting;
Parve -first two (meditations).

GATY : et F O YA T F T § B § of ok w
R |ied B4 2

English Rendering :The first two pure meditations are per-
formed by adhering to one base or support and manifest with scriptural
knowledge and shifting there of.

21T : gorafaaehdiaR 3t Theafade-sifomm w9 50 31 e
T Teh ST BT 7, J Teh STATS shaald | Fora Trqul gasm e
X forn 2, 3uh gr € 3 gHl YeasH Iy TR S 21 S faaeh
(4a™) 3R =R (ST Tk o1 & g 31 H, U ged 9 g o=H |
R F-=F - 3 qH AN H § Th A0 8 g8 AR | R g
2, 35! 9N FEd §) Afed gl gl
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Comments The first two pure meditations rtRaktvavitarka-
vicara and Ekatvavitarkagara are based on one single support and
therefore they are called 'Bkaya'. These pure meditations can be
performed only by those who have acquired all the scriptual knowledge
which is of Vitarka i.e. scriptural knowledge anttdfa i.e. that which
is shifting from one substance to the other, from one consonant to the
other and from one Yoga to any of the three Yogas i.e. mind, speech
and body is known asithra.

T e i TR
Speciality of second pure meditations
Jrea Tgatam | 18211
(R gt )

Avicaram Dvitiyam. (42)
g7 Sty — e @ a; Ty - o (geEesE) |

Meaning of Words :Avicaram - without shifting;Dvitiyam -
second (pure meditations).

AT : fgha gaeers dem T 2

English Rendering The second pure meditation is free from
shifting (activities).

21T : fodia Yaeeam - Uehcafadeh-ifermm § foaeh a1 2, Afer
T =R ¥ A 2l

Comments 1n the second pure meditation, i.e. Ekatvavitarka-

Avicara, there is Vitarka i.e. scriptural knowledge but is withaatiia
i.e. shifting of consonant, intent or Yoga.
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foraeh =1 @eo

Characteristics of Vitarka

Toraeh: gamliv3l|
(fereeh: gam))
Vitarkah Srutam. (43)
yregTel : Terach: — foch; gaw - gawH|

Meaning of Words :Vitarka h - Vitarka; Srutam - scriptural
knowledge.

GATY : T o i e F

English Rendering :vitarka meanscriptural knowledge.

21T : fodm w9 @ qdhon @1l S w1 fads A AT
FEAw 2l

Comments Investigative argument into scriptural subjects is
known as Vitarka or scriptural knowledge.

Elei =]

Meaning of Mcara

FrarisdesTarTaSshi=: | 1331
(Frem: 7o -=rss - -Tgshitd: | )
Vicaro(a)rthavyaijanayogasakr antih. (44)
IeGTY ;e — e refersEnT — 3, Ses A A
H; AgehIT=a: — TREd (BT 2)1
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Meaning of Words Vicarah - Vicara; Arthavyaijanayoga -
object of meditation, consonant and Yo&ankr antih - shifting or
changing.

TATY : 1, =Hse N T Tgghild H AR Fad E

English Rendering :Vicara is shifting of objects, consonant
and Yoga.

Z1epT - w1 B gE 31 W, U g9 | g 9o | ST T, 9,
FE &Y A A H F TR T 9 & gEr A F afor - CFeR wEd
21 37 23 HI FEd 7| T 5 W W Al & o S 1 e
1 31 I 2 AT FR-T= S T I TR BT I FEd 2| AR
1 319 IR 2| 254 o BieeH TR ol UTed BT & 91 9418 Sl Sig
T I U BT 31 TSR~ 8| Uk A I= ol AT el 3T
TEL O H AR O oI TSGR 8| FRAN i BIgH e
I T 9 ToREl gEL ANT I TRR AT SR GEL AT I BISH FHREAM
%! THR FEAT A TSHI 2| 6 TR o IREcH i d=R Fed 2l

T YFAAH I JUFAdRS R had &l I8 S JULHS AT
i fqae & 31m3d ¥ IRed TURAH d IR &ueh Al Y fagen & smed
Y GEd R T Bl 8l Tehcalaash-dEar THeh G0 JFAe
&UTERNT ATHe SEe UM H BT 2| 39 g8 JFAeaH ¥ &1 e
39 AT 8| FS R o AATHR G8N JFALAM e e | ot
&l 2|

FD AEMT o FAFHR AT TR 1 AR | eedea gud o™
T BT & 3TN ITeh oG YW YA FNed ORI § gH1 HHT 2|
FD =N TG Yaasa™ i/t TRed PRIE § 7Hd 7, Jifh g
FFAEA AIffd 1 33Uk qF % egm iawifa ¥ gafe s
AR Y99 ¢ JFAETH FReEd PRy | ot 81 dehd 3

fo0 YA - geufE-sfaute - TEd eRE % sifsm
sFdgd § Faclt WA Hd 2| fadeh e e genfrn w a
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AT o 2an 21 fopan 1 @rdf = R, o7 feees ot &, & sfqfa
el 31 fad fopan srafq o gew dar 2, 9 gedfsn @ @i
GEATRAT TR S ARG BT 8, 98 YEwbhA-ufaaifa 21 5«
HAMTHA *hl 1Y HA=<Ted I T&dl 8, qel haell-HggaTd & gl =
srenfen At i feufq 1 aum w3 yd IR yTer g ged
AT o GRI GEHThAT-STAAUTd JFALAE | Hd &l

A <o yFaea faae fea 2, m Wa g, afafd 2, e
Ted 2, Sroiefl Tawen w1 U 21 HH SO f5RAT ST a0 Ie YRR %
HIIENT, FEHANT T ATEN & gRT 8 a1l SATCHICY TiE-e &9 fsham
1 ITBE & I § ARABRATEN YA a1 et

e ot FEd 2l

Comments Shifting from one object to another, from one word
to the other and from activities of mind, speech and body to any one of
these is called ‘¢ara'. 'Artha’ means object and "#yana' means
word; activity of mind, speech and body is "Yoga'aksanti' means
shifting. That which adopts a mode from a substance or adopts a
substance from a mode is known as shifting of object i.e. 'Artha
Sankranti'. Shifting support of one kind of scriptural word to another is
known as 'Wajana Sakranti'. Shifting from body activity to either
speech or mind activity or from these activities to shift to body activity
is "Yoga Sakranti'. Such shifting is termed asitdra’.

The first pure meditation is named asthaktvavitarkaicara'.
This meditation is performed from eighth to eleventh stage of spiritual
development by those saints who ascend the subsidence ladder and
from eighth to tenth stage of spiritual development by those who
ascend destructive ladder. The second pure meditation
'Ekatvavitarkawara' is performed in the twelfth stage of spiritual
development known as sihakaaya'. The omniscience mainfests on
performance of this second pure meditation. SAunaeyas are of the
view that the second pure meditation is also performed in the eleventh
stage of spiritual development.
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SomeAcaryas are of the opinion that in case of both systems of
ascending the ladder of spiritual development, there is religious concen-
tration (Dharmadhgna) up to tenth stage and thereafter the first pure
meditation is performed in the eleventh stage of spiritual development.
SomeAcaryas believe that the second pure meditation is performed in
eleventh stage also as pure meditations prior to the third one are revers-
ible. As such, according to them, both first & second pure meditations
are performed in the eleventh stage of spiritual development.

The third pure meditation -t8smakriya Apratipati' is performed
by the omniscient in the last Antarnmuita of the thirteenth stage of
spiritual development. Meditation without any thought or intent is
performed by the soul endowed with subtle activities. Activity means
"Yoga'. When it could be reversed back, it is known as 'Rtiatiyhen
the activity or Yoga is subtle, it is known asKSnakriya' or subtle
activity. And when the subtle activity is accompanied with ir-reversible
process it is known asismakriya Apratipati'. When the life-span of
the omniscient remains only one Antarrarih, to equalise the duration
of remaining four Aghtiya karmas, the omniscient performs the process
of Samudghta and thereafter performs the third pure meditation making
his body shape as was prior to Samutkgh

The last pure meditation is without any thought or intent, without
any feelings of the nature of own soul, without any of the mental, verbal
or physical activity and is in a motionless state. In this meditation, due to
absence of any respiration, and vibration of any space-points of the
soul, it is termed as 'Wuparatakaiyr 'Samucchinnakranivrtti' pure
meditation.

i & Tom

Stage of dissociation of Karmas

TG (e TR (AR [ [STeh Gy H g STUCh T ST eh T 9Tl —
AIEUeh UM IERTT: AN SHSEIIUIHSIT: |13 1|
(g fee - YTereh - fortd - T feriiaTeh ~ gl g aTaeh - SUereh -
IUIT=THTE - 319k - Eorg - TSmT: AT ST -Turfasi: | )
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Samyagdstisravakaviratanantaviyojakadarsanamoha-
ksapakopasamakopasantamohaksapakaksinamohajinah
Kramaso(a)saikhyeyaguwanirjar ah. (45)

IegTef ;v R TR AT AT [STeh g I g &Yk 9T —
RIUITT-AHIETUeheNUTHIE AT — TRrgfse, sk, fowd, em=agereht
FET h1 [, G¥F TIg 1 §Ueh, TG HIg hl IUIMHeh, YT
geh, =T Al o1 &ush, v qigs i 54; waer: - %0 4,
HATETUIT: — FHSEAON SiaTe |

Meaning of Words :Samyagdstisravakaviratanantaviy-
ojakadarsanamohaksapakopasamakopasantamohaksapakaksina-
mohajinah Kramaso(a)saikhyeyaguanirjar ah - Right Believer, house-
holder with partial vows, the ascetic with Great Vows, the divertor of
the Anantanubandkinds of passions, the destroyer of the faith deluding
karma, the suppressor of the conduct deluding karma, the ascetic
with mitigated passions, the destroyer of conduct deluding karma, the
ascetic with destroyed delusion and the omnisci€ramasah - in

that orderAsankhyeyagunanirjar ah - in-numerable times dissociation
of karmas.

ATY : wEEfe, Aeeh, fotd, SR wEE e,
I AIE 1 &9h, NS HIg Sl IUIHh, IU=dHIgeh, <M Hig hl

&k, &l S o - 3 () shew: STl ~ sEeEHa
AT H TS A B 2

English Rendering :The dissociation of karmas goes on in-
creasing innumerable times more from stage to stage in the (ten) stages
of the right believer, the house-holder with partial vows, the ascetic
with Great Vows, the divertor of the Anantubandh passions, the
destroyer of the faith deluding karma, the suppressor of conduct delud-
ing karma, the ascetic with mitigated passions the destroyer of the
conduct deluding karma, the ascetic with destroyed delusion and the
omniscient.

21T : 1 7oA ST g HIet qF Thigd iR ey v |
S TH % WG Hesl qade, A SR SHiaated G
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T SR e foerg TRl i T S gt St ST fiek hut
i s w21 9@ S ggw gereyH ol Wifed % 999 Ugd |
gl wH S0 et 21 98 Sfid TSI ET SN @
ST ek AT et ToE]fg 31 TehsdT o RN Ueel & STagEarauft
FH ST AT 21 T8 Sia IIATHIERoT T ST a9 ek foRd
B Fergfigeer veet & gt s i sl 31 Sfie s
greeft IR SR 1 foEaeE (STeAeeet et 9’ e
ITTARSIHTEYT 3T TR | qROTd shiT) ek Tehd TasIfig < g ueet
Y et B w21 9@ Sia g dee @ dE g
1 G HAT gaT SR &k S aRomt < forfg e R aed
¥ A wH e At 71 9@ S e grngfee g aft
e < AT BIaT g7l <TG HIg ol UL hLar g7l fsifg gro weet
T rEgEOl wH e s 21 9@ Sfa aegel =nie dee 3 ot
IWM & g @ I v e fagfg & R uee @
FESEATA e TS T 21 981 Sfia awed =1ie 9ige o &9
T qe EIR &9 A I UTed L TN fagfg o R usd @
srogEATaUlt FH SR a7 9@ Sfta arqul =nfe e e @ e
G FTel RO 3Bl T R & 0THTE 7 SfiTehuT Bl ect o STHEATa Uit
FH S0 AT 7| 3R IR Sia gt gt St s @ wiaan wAf
%I AR ek O e Sl W R TR o SSEIaet s
T 2 |

TE &I ¥ U FS o g8 wAEl 1 e R w2l
STHEEATd TG R AfET & wAT < PR gen e i R

Comments Any soul capable of attaining emancipation takes
birth as a five sense organs having the faculty of mind and completes
development after passing through life-courses of one-sense being and
two to four sense-being for a very long period, if attains purity of thought
i.e. Aparvakaraa etc. assisted by other factors such as favourable
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time etc. dissociates much more karmas in comparision of the previous
times. The same soul, at the time of attaining first right faith dissociates
in-numerable times more karmas as compared to the earlier time. The
same soul, after attaining destruction-cum-subsidence of
Apratyakhyanavarapa passions with intense purity of thoughts, dissoci-
ates innumerable times more karmas as compared with the previous
state. The same soul as a result of rise of destruction-cum-subsidence
of Pratyakhyanavaraya passions, free from mundane attachment (Vrata)
dissociates in-numerable times more karmas as compared to the previ-
ous state. The same soul after transforming the Anabandh pas-

sions into Apratgkhyanavarama etc. dissociates in-numerable times
karmas as compared to the previous state as a result of greater purity.
The same soul after destroying the three sub-types of faith deluding
karma with greater purity of thought dissociates in-numerable times
more karmas as compard to the previous state. The same soul after
attaing destructive right faith, when on the threshold of ascending the
subsidential ladder of spiritual development with subsidence of conduct
deluding karma and with greater purity dissociates in-numerable times
more karmas as compared to the previous state. The same soul after
total subsidence of conduct deluding karma and attaining the stage of
‘Upasanta’ passions on the strength of greater purity dissociates in-
numerable times more karmas as compared to the previous stage. The
same soul when ready to destroy completely the conduct deluding karma
and becoming a destroyer owing to greater purity dissociates in-nu-
merable times more karmas as compared to the previous stage. The
same soul on complete destruction of conduct deluding karma and at-
taining the stage of $namoha' of spiritual development owing to
greater purity dissociates in-numerable times more karmas as com-
pared to the previous state. The soul after performing the second pure
meditation and attaining omniscience after destroying destructive karmas
and becoming a Jina dissociates in-numerable times more karmas as
compared to the previous state.
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Here mainly ten stages for in-numerable times dissociation of
karmas are described. The term f@reni Nirjara'. stands for
innumerable times more dissociation of karmas than the previous state.
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Pulakabakusakusilanirgranthasnatakah Nirgranthah. (46)

I155Tef : QARG - oRATaHT: — GeTh, S5, e,
fofrar o =raes; Faleem: - (3 utw) fukar ()1

Meaning of Words :Pulakabakusakusilanirgranthasnatakah
- Pulaka is the ascetic like the husBakusa is the ascetic who is
slightly tainted by some considerations for his body, books and desciples,
Kuséila is the ascetic who at times commits very slight lapse in the
perfect observance of the secondary vaMiggrantha is the ascetic
who is absolutely passionless in the eleventh & twelfth stages of spiri-
tual development arf8nataka is the omniscient in the 1& 14" stages
of spiritual developmeniirgranthah - (are five kinds) of Nirgrantha
ascetics.

ATY : e, s, Flel, Tl ot T - 3 e fk
M 2l

English Rendering :Pukika, Bakda, Kuila, Nirgrantha and
Srataka are five kinds of Nirgrantha (passionless) ascetics.
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2T : e 77 ST A e & Wed 2, S R W iR
et et # off uigefar 1w A E, 9 g gome (gEm
B 1) h T B § AT e Sd 8| S 0791 Bd €, Sl o1 1ave
9 H UTeH A 7, KR TR Iushon 1 I SgH § & &/l 8, IHER
g ol &d 2 3R iy YR o Hig ¥ I BMd 3§, o IH FeAd 3l

FMA 3 THR F B & - Iiada FEia o FwIE FEial
ufre @ foR &d 2, S ger o ST o | uitgel 2, Afee shefi-hedt 3w
T S forTeT Rd &, 3 iade $Efie heard &1 SeeH 31 et
% 3¢ I SA1q o1l 3 3R ST hael Hosaad FUE o AFH § 3 A
Fefiet heard |

o TR ST T hel T <t TS 1T 3R Tl @, 3T YRR s
T 1 35T ITHS 81 IR SN AU o oG Fohe B AT hacte™ I
HIACIA I T Fd @, 9 I FEAd 3

gl = e shuf st e R foam B, T T e e gl

YR o haddl STdeh hadid 8l

3 uiet & Fafr 29 ¥ A e Faa wifa w9 afommt 6 =itk
& e ¥ 2

Comments The saint who is slothful regarding the practice of
the secondary vows and who at times commits lapses in perfect obser-
vance of even the primary vows, is called iRal on account of his
resemblance to the empty or shrivelled grain. The saint who is passion-
less, observes the vows perfectly but who cares for the adornment of
the body and the implements, who is surrounded by his family mem-
bers and whose mind is spotted by infatuation is called $aku

'Kusila' i.e. saints of imperfect or unwholesome dispositions are
of two kinds - 'PratisevarKusila' and 'Kaaya Kuila'. The saint who
is not free from attachment, who observes both primary and secondary
vows to perfection but makes lapsing occasionally with regard to the
secondary vows are known as 'Pratisavidnsila’. The ascetic who
has controlled all passions except th@j®alana passion is 'Kaya
Kusila'.
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The saint, in whom the rise of karmas is indistinct like the mark of
the line made in water by a stick and who will attain the perfect
knowledge and perception after one Antarurtdis called 'Nirgrantha'
or passionless.

The omniscients in the thirteenth and fourteenth stages whose
destructive karmas have been destroyed are calla@kas' or perfect
saint.

All these are five kinds passionless (Nirgranthas). The differentiation
is only from the consideration of their varying degree of conduct related
mental dispositions.

Fateer gt < forrear

Speciality of Nirgrantha ascetics

IR YA faaaHT Y g eI aaTE e fIeheyd:
reAT: | 189l |
(o - - a1 -t - fofg - e - 3dTe — T - feheaa: |rea: 1)

Samyamasrutapr atisevaratirthali ngalesyopapada-
sthanavikalpatah Sadhyah. (47)

IregTef ; WER - G, YA — Hd; SasEAT — Sl def -
@ forg - fofg; @rwan - oiwn, SuUTg - 3UUE; FAEeReTd: —
M & 9 °; |redn: — (37 ke &) samem s =)

Meaning of Words Sainyama -self-restraint$ruta - scriptural
knowledge;Pratisevara - transgressionTirtha - the period of
Tirthankara;Linga- sex gendel;esya - colouration;Upapada - birth;
Sthanavikalpatah - with respect to the state or conditidadhyah -
must describe (these Nirgranthas).

594 AL/ FAHISE: /99
Tattvarthasatram/Ninth Chapter/47




AT : W, oq, wiader, @, forg, o, Suure o TE %
e ¥ 3 Tl 1 SAReIE T =reu|

English Rendering :These Nirgranthas - the passionless un-
attached ascetics are to be characterized on the basis of self-restraint,
scriptural knowledge, transgression, the periodiwhdnkara, sex-gen-
der, passion tainted state, birth & the state or the condition.

ZleT : uta wehn % Fufrar gfaat & S 9 e g @ 2 ™ 9,
3ok AT oh! 9 G GRT el 311 &l &l TaH— T | Jaiieh, T3 3R
YfciaHT Hefier AT TR SEIEATIAT 39 & B9 § T@d 8| HuR-
Ffiet 59 & T o 1Y IHERfayfyg 3R genamras oMt # off &d 2
ey i wras A FUTEAd 99d B 2

oA — A, TEW SR AT Bt Ipre &9 & AR (T
ff 3181 & = 7 F) TR B 2| FegRia iR fu <ieg
BId Bl o= ® T YATh 1 Y SAERAE] 90T B 2| T, pefie
SR Fieell o1 3 T3 WareH WigeRtstl (Ui |fafa iR o= Tfed) s
BT 2| Haeh gawH d 8 &l

gfeder - odl § QY @ 1 Sfide wEd 8| gelreh % i
T SR TEWSH @ od § Tl we A fame gt 21 Rt g
o TGN SR o hIUT TeRE] Tk od 1 Jidded &l Sl 7, <9 I8
Gt T Toret simeres o1 IushR 2, ofa: faeneff snife =t afy & wiee
U X ARSI o Hl foereh gidT 81 963 % o 9g & — 3T
THI N IXR THI| TR THI THT JhR o TERRIH SN ohl
AT 2| IR T IO IR A dA HeA TG TR I Bl 2| Tal
gl i wfde 21 fadear Fefia gern 6t e T8 wa, g
I I A e -l war @1 FgRf|, fa ok T
o Vi T& g

died — il R & ey waft diefel & o | B 2
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forg - foig & @1 92 € - gou foig o wia forg| ufsl wem
faleent & wrar forg Tmm 9 @ 9 ST 2| g fog I s’k i S,
15 9 fufsssw anfe 1 et s 9 2| wh ge fog @ R

TTAT — YeATeh o Iad] diF - did, 781 3 gt g gt 8
T TR e Ffa % oE vEnd A 81w % e
TR A - F, 9, T YE A B | GEEE 3R
FRFIA b A e SR Hae & had YA vl B 7 I
FRTRAE vl § TEd B g

3UUTE — JAATh ol Scohte UG HEER ohed o Icopse el arel
<t 1 2 21 9 7R e Fefict 1 et UUTE IR IR =g
cd o aTd gFREH i feufa are gat § grar 21 wegRia ok fk
(TG TURATETR ) T Ichte IUUTE Hatd it oh deid rriy feufaarct
<@l H 2T 21 39 At 1 e 3uuTg Hied shed H g |rrid et
It <&t H 2 21 EIh W S g

W - FyE i sEeed @9 WE g 3 g 3R
FIRIFIMN & ToH T AERIH B 81 o GHI SFISEId T T
T T A1 2| 36 oE JoATh hl st &1 At 21 A1 Furepefict
AT TIFI T Shell ST 2l 396 M FAEFA, Tidem
Ffiet 3TN aIFY SFUGEA TIF dh Th 1Y AT 2| T& aFI h
Ffesfa g It 71 350 ot STHSEI TUH AW R Sfde Fefie
# Ffeata g I 21 gH: 3T off USRI TUE W TR HE
FIfia il Feaha & I 31 308 AW THIE TIH 2 S Rk e
A §| TR ot TSI TAH I AR JFeafr 71 St 71 599 3
T TIM SR HTqeh o st U 2T 81 Sl ToHatfed SH=aoft
Bl 2|

Comments In this Sitra, the characteristics of the five kinds of
passionless (Nirgrantha) saints mentioned in the previotra 8re
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being describedanyama (Conduct) Pulka, Bakya and Pratisevan
Kusila dwell in the first two types of conduct 4ari8ayika and
Chedopastipare. Kasaya Kuwila, in addition to these two kinds of
conduct also dwell in 'Parhavisuddhi' and '8ksmasimpaiaya’ kinds
of conduct. Nirgrantha and &aka dwell only in Yathkhyata conduct.

Sruta (Scriptures) - Pulika, Baksa and PratisevanKusila
master the scriptures to the maximum limit of ten Burdasaya Kusila
and Nirgranthas are masters of fourteaiv&s. The minimum scriptural
knowledge of Puka is of the extent of his conduct related activities
and that of Bakéa, Kwila and Nirgranthas is of the extent of three
controls (Guptis) and five regulations (Samitis) called the eight fold
mother of scriptures. $taka are without scriptures knowledge.

Pratisevara - i.e. Transgression - Transgression in the accepted
vows is called PratisevanPukka are found to transgress in their
primary vows and in abstinence from taking food at night. Transgress
in any of the primary vows in under compulsion from others and
abstinence from taking food at night is with reference to the assistance
to a student in acceptance of meals at night. Eekare of two kinds
- Upakamna Bakua andSanra Bakua. The former one desires to
have several kinds of adorations of his implements and the later one
adorns his body by use of oil etc. These are the transgressions of the
two. Pratisevam Kusila never transgress the primary vows but
occassionally commits transgression in his secondary vows. There is
no transgression by 'Kaya Kusila', 'Nirgrantha' and 'Staka’.

Tirtha (Religious realm)- All the five kinds of passionless saints
are found in the religious realms of atfthiankaras.

Linga (sign) -It is of two kinds - Physical and psychical. From
the point of view of psychical & physical sign all these five kind of
monks have the same kind of sexi sign. As regards physical signs, body
height, complexion, #echika etc., there are differences. They all have
male sign.

Ffeer gt it frvrem 597

Speciality of Nirgrantha ascetics




Lesya (Passion tainted thought complexion) Pulikas are
endowed with last three ks - yellow, lotus hue (pink) and white.
Bakusa and PratisevarKusila may have all the six kgas. Kaaya
Kusila may have last four - grey, yellow, lotus hue and whitgise
Suksmasmpagya, Kaaya Kwila, Nirgrantha and Snataka have only
white Lesyas and vibrationless omniscients are without an§yi®

Upapada (Instantaneous Rise) -The highest celestial birth of
the Pudika saint is in Sahasa Kalpa among the Devas of maximum
life-time. Bakua and PratisevarkKusila take birth iMArana and Acyuta
Kalpas with the life-span of twenty-twa@ropamas. Kaya Kusila
and Nirgranthas (in eleventh stage of spiritual development) take their
birth in Sanarthasiddhi with the life-span of thirty threadgaropamas.

The lowest birth of all these kinds of saints is in Soudharma Kalpa with
the life-span of two &aropamas. Sitekas attain salvation.

Sthana (Region) -There are in-numarable passion related states.
Among these the minimum states attained are in the caseas&Pul
and Kaaya Kusila. They go together up to in-numerable states. After
that the state of Pika is cut off. Thereafter kaya Kusila proceeds
alone up to in-numerable states after it. ThereafteayeaKuwila,
PratisevaaKusila and Bakea attain in-numerable states simultaneously.
After that the state of Baka is cut of. The state of Pratiseudfusila
is cut of ater in-numerable states thereafter. Again after in-numerable
states thereafter, the state ofsi§@ Kuwila is cut off. Beyond that
Nirgranthas attain in-numerable passionless states. That state is also
cut off after traversing in-numerable states. After traversing one state
beyond that Satakas attain liberation. The self-discipline attained at
that stage is infinite fold.
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End of Ninth Chapter of Tativthasitra.
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